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It is a matter of fact that since its inception Barak Education Society, a premier voluntary

organization of South Assam has been continuously making tremendous efforts for bringing out the

change and development in the quality of education for the people in general and the students of

Barak Valley in particular which is the basic motto of the Society. To achieve the goal of the Society,

inter alia it has been bringing out 'Barak Taranga' as an annual magazine for highlighting culture,

literature, education etc. This time, the society has come up with an idea to publish a Research

Journal named Intellection in continuation with Barak Taranga for the purpose of publishing the

research ideas, thoughts, practices, observations and experimentations in different fields as

interdisciplinary perspectives.

In this journal, the academicians, research scholars cutting across the disciplines and areas

and various segments of the society have contributed their innovative ideas in their respective fields.

The present volume is an outcome of such attempts in the field. The authors in various disciplines are

deeply devoted and contributed the articles which have been duly reviewed as per practice.

We therefore, hope that this journal will help for bringing out the change in the horizon of

development in higher education particularly in the field of research. We tried our best to look in to

the various aspects of the journal. In spite of that if any short comings or opinions are there, the same

may be communicated to the editor.

On behalf of Editorial Board as well as Barak Education Society, I wish a bright future of the

research journal and seek whole hearted cooperation from all concerned to achieve its objectives.

I am glad that the journal has been able to get ISSN from concerned authority so that it may

establish wide acceptability in the arena of researchers.

Prof. N.B.Biswas

From the desk of the Chief Editor
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Editorial Note

It is a matter of pride and pleasure that a research journal is being published at the initiative of

Barak Education Society, a registered voluntary organization working for promotion of quality

education for last fifteen years. It will be a notable contribution by the society in the field of higher

education of Barak Valley in particular and our country in general. We hope that the bi-annual

journal named Intellection will play an important role to encourage the researcher members of Barak

Education Society as well as academicians, research scholars of this region. We are thankful to the

contributors and also to the reviewers for their whole hearted cooperation to make our effort a

grand success. We hope that in future we shall get more help and cooperation to continue our

journey with more effective manner and we are also inviting better suggestion from our well wishers.

 I on behalf of the Editorial Board would like to offer my sincere thanks to all concerned with

the publication of the research journal. I am specifically thankful to Prof N.B.Biswas, the Chief

Editor of the journal as without his inspiration and guidance this journal could not find the light of the

day. I am also thankful to Professor Niranjan Roy, Registrar, in charge Assam University, Silchar for

his concern and encouragement. I am at loss of words to express my gratitude to Mr. Abul Hassan

Chaudhury, Assistant Registrar and Ph.D Scholar ( Part time ), Assam University whose constant

support, inspiration, effort, and dedication to make this noble venture a grand success. Our Associate

Editor, Mr. Md. Aynul Hoque, who is a Ph.D Scholar and Asstt. Professor (Temporary) has also

contributed a lot for publication of the journal. In fact, the sincere efforts of all concerned are the

main fuel in launching the publication with zeal and conviction for creativity.

We are highly grateful to the Chief Advisor and other advisors of the journal for their whole

heated support and valuable advice to enrich this volume to maintain the standard of the research

publications.

Dr Merina Islam
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Economics of Need and Economics of Want:
A Distinction Essential: Prof. Barlingay's Account.

Shriniwas Hemade

Abstract

The concept of economic exploitation or "exploitation" which has been
the focal point of solemn philosophical debate is one of the favorite nouns
in the glossary of critics of the free market economy. The strongest version
of the claim that the free market necessarily involves exploitation is that of
Karl Marx.
Prof. Barlingay distinguished between economics of want and economics
of need. He shows, it is the economics of wants which gives rise to
exploitation. He discusses the problems with reference to the concepts like
want, need, and satisfaction.  He shows that the economics of wants has
assumed the form of capitalist economy and that it accepts the ethics of
hedonism. The economics of needs, which he prefers can control and
minimize exploitation. The alternative economics he subscribes to, assumes
a more substantial and practical form in Gandhian economics.
Prof. Barlingay attempts to prove, Gandhian economy can prove the
peaceful solution to this long last crisis. The principles of Gandhian economy
try to humanize the economic policies. Gandhian economy is value based
economy and those values are ethical values by default.
This research paper likes to and attempts to bring to the notice of economist,
policy makers, research scholars, professors and students of economics
and of philosophy as well as the layman, what kind of solution, a
Philosopher from India, like Prof. Surendra S. Barlingay  has to offer to the
field of  Economics today.

Introduction

 This research paper attempts to get pragmatic way to deal with few questions like,  'Will
Indian  Economic  thoughts be able to give directions to crises-ridden global economic system?',
'Can India show solutions to the World's Present Socio-economical crises?'' and What are the
Alternatives available before mankind to avoid economic crises?'

The concept of economic exploitation or "exploitation" which has been the focal point of
solemn philosophical debate is one of the favorite nouns in the glossary of critics of the free market
economy.  The strongest version of the claim that the free market necessarily involves exploitation is
that of Karl Marx.

The aim of this research paper is to bring to the notice of economist, policy makers, research
scholars, professors and students of economics as well as of philosophy and layman that what kind
of solution, a Philosopher from India, like Prof. Surendra S. Barlingay has to offer to the discipline
of economics at large.

Want, Need, and Satisfaction

Prof. Barlingay distinguished between economics of want and economics of need. He shows,
it is the economics of wants which gives rise to exploitation. He discusses the problems with reference
to the concepts like want, need, and satisfaction. Many a time, these concepts are used as if they
were synonymous, but are not so as they are understood today. These term connote and denote
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different types of social set ups.  He emphasizes on need based economy to minimize the exploitation
of either in open form or disguise for. He advocates Gandhian economy as solution to given crises in
economy today.

 The term 'need' is used in the sense of necessity of the given situation. The doctors, e.g., may
say that a patient's body needs certain balanced food, that it needs some calories, proteins etc.
Need, then, is concerned on one side, with requirements of the organism and on the other side, with
the objects required. (1983,19)

 Here we compare 'need' with 'knowledge'. Just as knowledge has some kind of objectivity
and therefore necessity, 'need' also has a necessity based on its relationship with the object. Off
course, there is basic difference between 'knowledge' and 'need'. It is this, that, 'knowledge' implies
the existence of its object, whereas need does not.

 Let us explain this with reference to the concept of want. Just as the word 'need', 'behaves'
like the word 'know', similarly the word 'want ' 'behaves' like the word 'feel' or 'believe'.  For
example, when someone feels that there is something,   the existence of the object at that or any
other time is not ensured.  If someone wants a GulBakavali or flower of Bakavali, it does not follow
that there is the flower of Bakavali. Here a question can be raised with reference to 'need' also. The
object of 'need' may not exist at that time, and with reference to 'want' also is the same case. Where
remains the difference then?

Two parameters: subjectivity- objectivity and freedom
Prof. Barlingay suggests two parameters for the differentiation (1983, 19-22). The first one is

in terms of subjectivity- objectivity and the other is in terms of freedom. In the case of need we can
say that it has a kind of objectivity in the sense that whether the person 'likes' or 'desires' something
or not, if it is an object of his need then he must have it. This 'must' indicate necessity or objectivity.
Secondly, a person is not 'free' in needing or not needing something. As against this, "The word,
want has its emphasis on the subjective side, one can certainly use the word, want, without  there
being anything to which the word 'want' refers. If a person who 'wants' , is free, he can imagine
anything by way of want.  It is this 'freedom' of man which gives rise to the possibility of infinite
wants. Here, we should take note of the fact that man's needs can increase but they cannot increase
beyond a certain proportion.

 Let us examine the notion of 'satisfaction' in relation to 'wants' and 'needs'. Prof. Barlingay
observes that, the use of the words, 'want' and 'satisfaction' lead us to a very important corollary: it
is this: man's wants can never be satisfied.  Satisfaction of the one want would lead to another want
and satisfaction of that want would lead to a third want and finally a stage would come when there
would at least be one want, which would be dissatisfied, however great our resources may be.

 But satisfaction of need would behave altogether in a different way.  It would of course,
depend on the availability of resources.  But with sufficient resources it should be possible to satisfy
our needs.

Role of the concept of Want
According to Prof. Barlingay 'want' as a subjective notion can play a constructive as well as

destructive role. At constructive level it can give rise to new discoveries. Through untiring efforts
man can try to bring imaginary objects of want into actuality. At destructive  level, wants can give rise
to exploitation. This is the 'logic of exploitation'(1983,24) and he explains in this fashion;
"Corresponding to my wants, there must also be the wants of others.  If I (any 'I') am to sell my
commodities to others, others must need them , then it will be necessary to create a feeling in them
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that they 'really want' them, that without them their life would not be civilized or would rather be
miserable.  That is, in order for getting my wants satisfied, I must be able to create in other's
corresponding wants for my commodities.  This is building out markets or finding out markets.
Sometimes, political power can be utilized for creating such markets.  In order to give protection to
some particular kind of goods, it may be possible to increase duties on some other goods and make
it impossible for the purchaser to buy any other goods except our own.  If our proposition is that
wants are infinite and that we must make an attempt to satisfy them, that progress, culture and
civilization depended on our possibility to satisfy them, it would follow that our markets must increase
and expand that they must be controlled by us and that we get more profit in the process of selling
our goods and reduce the margin of others in profit in buying the goods that we require from others
for satisfying our wants. This is how the logic of exploitation functions." (1983, 24).

The concept of 'want' and Ethical hedonism
Prof. Barlingay brings to our notice that ethical hedonism is basically based on the concept of

'want', rather it is the misuse of the notion want (1983,22).  According to him the words 'want' and
'satisfaction' in fact, properly belong to Psychology. But the Hedonist began to use them in Ethics.  A
human being has to have wishes, wants, desires and if these are fulfilled, he gets satisfaction also.
Normally we use the word satisfaction in this sense. Every fulfillment or completion of our act leads
to satisfaction.

The hedonists plead that satisfaction or pleasure is the end in itself and it is for the sake of
pleasure that we strive. This concept of pleasure as an end, however, creates several difficulties and
paradoxes.(1983,24) He says that "the word 'satisfaction, which the economists are fond of, is a
twin of pleasure."(1983.25)

Logic of need based economy
Now how to control the exploitation which is the outcome of economics of want?  Prof.

Barlingay sees the possibility of control over exploitation in, need based economic social set up.
According to him, the economic theory based on needs plays different logic and it develops differently.
There is no room for infinite needs. Man does not have infinite needs and if they increase, they
increase only to a certain extent. Prof. Barlingay grants that in the course of history, needs have
changed and also increased. He says, "Man's needs increase no doubt.  But they are dependent on
resources available, i.e., they are dependent on consumption.  And production depends on actual
resources and the labour.  The economics based on needs, therefore, will not lead to capitalism and
imperialism. Man's initiative need not here be used for exploiting others although the exploitation is
not ruled out."(1983, 26-27) And therefore need based economy is preferred.

A question can be raised, "Will there be scope for wants in need based economic set-up?" It
seems that though wants will have a scope in such an economy, needs will certainly have primacy
over wants. "The first thing will be to satisfy the needs of all, only when there are still some resources
left, we can think of comforts and luxuries.  Need is a social element because it is common to all
men.  It has to be given preference over wants.''(1983, 29)

Prof. Barlingay in this way presents a basic framework of the economics of needs by criticizing
the economics of wants. He shows that the economics of wants has assumed the form of capitalist
economy and that it accepts the ethics of hedonism. The economics of needs which he prefers can
control and minimize exploitation. The alternative economics he subscribes to, assumes a more
substantial and practical form in Gandhian economics according to him.
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The rise to exploitation
The events from Industrial Revolution to Capitalism and from Capitalism, to Imperialism and

Colonialism led to the establishment of a new science called economics or political economy. The
authorship of this science goes to Adam Smith.  This new science of economics naively accepted the
principles of Individual Liberty (rights), Right to Property, and the Expansionist Policy(1983,32).

Prof. Barlingay brings to our notice that, this economy was exploitative in nature, it gave
sugarcoating to want and founded the want based economy.  For example, the concept of need was
treated in two different manners. Either man's needs were not cared for, or man's needs and wants
were not distinguished. In fact, prosperity was supposed to be the prosperity of the imperialist man,
not of common man.

And the expansionist policy under the leadership of England continued both in England and in
the countries of Western Europe and America. There was reaction to the expansionist policy by
Rousseau, Ruskin, Tolstoy, Proudhon, Owen, Marx and Engels.

Thus the want based economy gives rise to exploitation either openly or in disguised  form, or
in sugarcoated form.  Man was treated as means by men in almost all forms of powers : political
power, wealth power, power of  knowledge and power of the bureaucracy which again played the
role of powerful institute.

As against this, the principles of Gandhian economy (Barlingay 1983, 30-41) try to humanize
the economic policies. It gives humane face to them and tries to treat every individual as a valuable
person in this world. Gandhian economy is value based economy and those values are ethical values
by default.

Principles of Gandhian Economy
He notes the following principles as the principles of Gandhian economy (1983,33-34)
1. Whatever economic system may be adopted, it should not be based on exploitation, and if

some exploitation is inevitable, it must be the minimum.
2. Although man was to be treated differently from a machine, it was still necessary to exploit

the man power. Machine was not to be given absolute value.
3. Unlimited power of machine creates over-production and if the production is more than

what can be consumed, it leads to finding out of more markets which again means exploitation.

Gandhi's economics has two tracks according to Prof. Barlingay:
(1) the practical exigency which arose on account of the British rule and
(2) a criticism of the general theory of economics, particularly of the capitalist origin.

Gandhian economic programme
How are we to look at the problem if we are to treat everyone equal and not to base our

economy on exploitation or at least, base it on minimum exploitation? Prof. Barlingay suggests the
following remedies, which can be called Gandhian economic programme (1983,36-40):

1. The first answer will be that if the progress based on exploitation is directly related to
expansions of markets, and exploitation is to be given up, it should lead to contraction of
markets. From the international markets, we must recede to national or even local markets.

2. Of course, we cannot march backward in time and so although, we can say that the more
the exploitation, the more the markets, we would not strictly be able to adhere to the law
that the less the exploitation the less the markets such that if there is no exploitation, there
will be no markets at all, although we could still say that if we have to reduce the exploitation,
the expansion of markets also will have to be checked and reduced.

3. Either the nations would have to be self sufficient without any markets outside or the import
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and export of each nation would have to be equal, or if it was unequal after a few years, the
trade loans of each nation would have to be squared in the greater interest of humanity.

4. But these kinds of trade agreements would ultimately create a cycle of exploitation. So
Gandhian economy in general would be against them. Of course, it is not the case that there
should be no trade at all, e.g. we are likely to require petroleum and it would have to be
bought from outside.

5. Here Prof. Barlingay suggests that like the clearance window in the bank, there should be
an international trade window such that in the committee of nations, when all things are
taken into account, the import and export of each nation should be almost equal. There
should not be mal-distribution due to markets.

6. A question can be asked  whether we should be allowed to increase our wants,  if this is to
be achieved, Prof. Barlingay agrees that some increase of wants is certainly connected with
better culture and progress and no one would say that man should develop an attitude of
pure withdrawal from the world. But it is difficult to propound the doctrine that our wants
should increase infinitely and continuously. There must be some proportion between the
wants and the resources at our disposal. If our wants increase more than our resources can
allow, then we are bound to become poor.

7. Need based economy will have implications to the use of machine. As we have seen, if
wants increase beyond proportion they lead to exploitation. If the exploitation is to be
checked, then the increase of wants also must be checked. If increase of wants is to be
checked, then only that kind of machinery which is necessary and relevant to the social
context will have to be used. The services of man will have to be used first.

8. This, of course, does not mean that modern machinery should not be used. But if we have
to prevent exploitation, there must be certain co-relation between productive capacity of
machine and our wants and needs. It is only for preventing such exploitation which is
implied in the concept that man must be treated primarily as an end in itself.

If this brief background of Gandhian thought is taken into account, it will not be difficult to
understand why the economists trained in the pattern of expansionist economy, criticized Gandhi as
unscientific, utopian and feudalistic.

Conclusion
Gandhian economic thought, according to Prof. Barlingay has wider applicability. It can be

applied all over the world, whether it is India, Tanzania, Mao's China or Tito's Yugoslavia. The man
that we regard as unit will have to be treated as one and self-sufficient  if the supremacy of man is to
be affirmed(1983,41).
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Professional Ethics, Media and Good Governance

Desh Raj Sirswal

Abstract:

Philosophy is a vast subject and it is growing day by day in many
branches although it has many traditional branches like epistemology,
metaphysics, ethics and logic etc. Professional ethics is a discipline of
philosophy and a part of subject called as ETHICS. In professional ethics
we study the morals and code of conduct to be used while one practices in
his/her profession. Media is also a profession and there is also a code of
conduct to this profession better. If media professional be ready to work
according to its professional ethics, he/she can have a good approach and
it will direct him/her to play an important role in shaping good governance.
In this paper it is an attempt made to draw a relation between all these
conceptions and presents a theoretical interpretation of the above.

Introduction

 "We have grasped the mystery of the atom and rejected the Sermon on the Mount. The
world has achieved brilliance without wisdom, power without conscience. Ours is a world of nuclear
giants and ethical infants."  - Omar Bradley (Major General of the Army, USAFR)

Modern educational thoughts have made a powerful impact on civilized persons. The learner
is a partner in the process of learning in our age.  He is a disciple and is going to be a consumer as
well as customer. There is a shift from education as a means of welfare and awareness to
commercialization of education. In this background, Professional Ethics is partly comprised of what
a professional should or should not do in the work -place. It also encompasses a much greater part
of the professional's life. If a professional is to have ethics then that person needs to adopt that
conduct in all of his dealings. Another aspect of this is the enhancement of the profession and the
industry within which the professional works. It concerns a professional's conduct and behaviour
while carrying out their professional work that is work for the good of the community and mankind.

Ethics in different Professions
All persons whether in business, government, educational institutes, or any other professions

are concerned with ethics. Encyclopedia of Social Sciences defines ethics as "the organization or
criticism of conduct in terms of notions like, good, right or welfare…  Ethics is the secular and
critical manner of taking account of the rationalizing process in human conduct. Its temper is non-
mystical, and its orientation is social rather than theological."1

In the same sense personal ethics has been referred to as, "the rules by which an individual
lives his or her personal life."2 In the Business profession, managers are facing many situations that
require ethical judgment, but they are not easy to answer. These have a responsibility to create an
organizational environment that fosters ethical decision making by institutionalizing ethics. It means
that applying and integrating ethical concepts into daily action. Theodore Parcel and James Weber
suggest that this can be accomplished in three ways:

1) by establishing appropriate company policy or a code of ethics.

2) by using a formally appointed ethics committee.

3) by teaching ethics in management development programmes.3

ISSN : 2319-8192
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The most common way to institutionalize ethics is to establish a code of ethics; much less
common is the use of ethics board committees.

Difference between Professional Ethics and Morality
Morals or moral values are generally associated with personal view of values, which reflect

beliefs relating to sex, drinking, gambling, etc. They can reflect the influence of religion, culture,
family and friends. Ethics is concerned with how a moral person should behave. Ethical values are
beliefs concerning what is morally right and proper as opposed to what is simply correct or effective.
i.e. an individual may personally believe that drinking is immoral. However, drinking is not, in and of
itself, unethical. Further, it is unethical to impose your personal moral values on another.

Ethical values transcend cultural, religious, or ethnic differences. Ethical values embrace a
more universal worldview. The Josephson Institute of Ethics recommends six core ethical values to
abide by: Trustworthiness, Respect, Responsibility, Fairness, Caring and Citizenship. Whether the
circumstance is business or life, ethical values should be ground-rules for behaviour. When we live
by these values we are demonstrating that we are worthy of trust.4 In this regard, we can define
ethics basically in normative framework.

Code of Professional Ethics
A Code is a statement of policies, principles or rules that guide behaviour. Certainly, codes of

ethics do not apply only to business enterprises, but they should guide the behaviour of persons in all
organizations and in every life, so that we named it "Professional Ethics". The major international
codes include the Nuremberg Code (1946); the World Health Organization's Definition of Health
1946); the Declaration of Tokyo Co torture, detention and imprisonment (1975); and the World
Health Organization's Proposed International Guidelines for Biomedical Research involving human
Subjects.5 In the present time, every profession has its own codes, to practise by their professionals.
For example, The Psychological Society of Ireland consists of four overall ethical principles, in their
code, which subsumes a large number of specific ethical standards. I have quoted it whole and these
are given below:

Principle 1: Respect for the rights and dignity of the person

"This principle requires of psychologists that they treat their clients as persons of intrinsic
worth with a right to determine their own priorities, that they respect clients' dignity and give due
regard to their moral and cultural values. Psychologists shall take care not to intrude inappropriately
on clients' privacy.

They shall treat as confidential all information (including oral, verbal, written and electronic)
obtained in the course of their work, except where the law requires disclosure. As far as possible,
they shall ensure that clients understand and consent to whatever professional action they propose.

Principle 2: Competence

Psychologists must constantly maintain and update their professional skills and ethical awareness.
They shall recognize that psychological knowledge and their own expertise and capacity for work
are limited, and take care not to exceed the limits.

Principle 3: Responsibility

In their professional and scientific activities, psychologists are required to act in a trustworthy,
reputable and accountable manner towards clients and the community. They shall avoid doing harm
to clients and research participants, and act to prevent harm caused by others. They shall co-
operate with colleagues and other professionals to ensure the best service to clients, and act positively
to resolve ethical dilemmas. They shall ensure that those whom they supervise act ethically. In research
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with animals, they shall take care to treat the animals humanely.

Principle 4. Integrity

Psychologists are obliged to be honest and accurate about their qualifications, the effectiveness
of the services which they offer, and their research findings. They shall take steps to manage personal
stress and maintain their own mental health. They shall treat others in a fair, open and straightforward
manner, honour professional commitments, and act to clarify any confusion about their role or
responsibilities.

Where possible, they shall avoid the use of deception with research participants. They shall
not use the professional relationship to exploit clients, sexually or otherwise, and they shall deal
actively with conflicts of interest. They shall take action against harmful or unethical behaviour in
colleagues or members of other professions."6

In the view of the Society thinks that psychologists develop and apply knowledge about
human cognition and behaviour. They accept that codes of ethics are necessary to protect the
interests of clients and prevent misuse of psychological knowledge. In joining the Society, members
agree to comply with the Code's provision.7 In the same manner ethical code is a need of the present
time for every profession, so that we can create a just and healthy society for our fellow beings.
Computer Societies around the world such as the IEEE and national bodies in Australia, Singapore,
the UK and other countries have on their websites professional codes of ethics to consider and
adopt in the way professionals conduct themselves in and out of the work place. Ethical codes
provide for the most part only ethical conclusions, principles, or injunctions, not the careful and
difficult ethical reasoning and multidisciplinary collaboration which will be required in applying those
principles to specific ethical dilemmas in a variety of circumstances.

A person takes decision and acts mostly on the basis of his intuitive moral sense. This intuitive
moral judgment in turn, is derived from the world-view he entertains. Finally it is the life-view a
person adopts that determines the course of action he judges to be moral. Patnaik says, "So all
those debates that now cluster around the issues like environmental ethics, biomedical ethics, business
ethics, the problem of equality, the question of cruelty to animals, etc. finally depend on the life -view
provided by such systems of thought as Utilitarianism, Paternalism, Egotism, etc."8 Personal ethics,
morality, and integrity will strongly influence a person's professional ethical conduct. Integrity means
wholeness or completeness-continuity of life in all its actions. We must not delude ourselves or the
people we lead by thinking that we can practice conduct.

Media and Good Governance
In the late 20th Century, mass media could be classified into eight mass media industries:

books, newspapers, magazines, recordings, radio, movies, television and the internet. With the
explosion of digital communication technology in the late 20th and early 21st centuries, the question
of what forms of media should be classified as "mass media" has become more prominent. For
example, it is controversial whether to include cell phones, video games and computer games (such
as MMORPGs) in the definition. In the 2000s, a classification called the "seven mass media" became
popular. In order of introduction, they are: Print (books, pamphlets, newspapers, magazines, etc.)
from the late 15th century, Recordings (gramophone records, magnetic tapes, cassettes, cartridges,
CDs, DVDs) from the late 19th century, Cinema from about 1900, Radio from about 1910, Television
from about 1950, Internet from about 1990, Mobile phones from about 2000.9

Five characteristics of the Media:
Five characteristics of mass communication have been identified by Cambridge University's
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John Thompson.
" "[C]omprises both technical and institutional methods of production and distribution" This is

evident throughout the history of the media, from print to the Internet, each suitable for commercial
utility.

" Involves the "commodification of symbolic forms", as the production of materials relies on
its ability to manufacture and sell large quantities of the work. Just as radio stations rely on its time
sold to advertisements, newspapers rely for the same reasons on its space.

v "[S]eparate contexts between the production and reception of information."

v Its "reach to those 'far removed' in time and space, in comparison to the producers".

v "[I]nformation distribution" - a "one to many" form of communication, whereby products
are mass produced and disseminated to a great quantity of audiences.10

No theory of good governance could be intelligible unless it is seen in the context of its time
where media and media persons have so many works to do. India's democratic experience of the
past six decades has clearly established that good governance must aim at expansion of social
opportunities and removal of poverty. Good governance means securing justice, empowerment,
employment and efficient delivery of services. Media identifies criminalization of politics and corruption
as two major challenges which are very harmful factors for good governance. There are several
areas of concern that need to be addressed energetically and calls for synergy of efforts between
government, the market and the civil society and the media can play an important role on this.
Innovations are generally taking place. Some areas are that need special attention by media persons
namely, economic empowerment of women, to highlight Dalit problems, human right issues, education,
and corruption etc.

The government is viewed as an agency or machinery through which the will of the State is
formulated, expressed and realised. For the establishment of good governance it is said that "For
our purposes, however, we are confining governance only to public domain. We are concerned here
with that form of governance which serves the citizens by safeguarding territorial integrity of the
State and securing individual security, rule of law and the delivery of services ranging from education,
health to livelihood and food security. ….The need is to formulate a national strategy that accords
primacy to the Gandhian principle of 'antodaya' without sacrificing growth and by making instruments
of State accountable for good governance."11

Conclusion
If the media persons follow a code of conduct, formulated by their respective profession, it

makes them more honest, responsible and reliable to do justice with their profession and for the
society.  This paper may conclude with some ancient sayings which reflect the previous discussion of
professional ethics, media and good governance in the present time: "When one sees all beings in his
own self and his own Self in all beings, one loses all fear." "When one sees this great Unity and the
self has become all beings, no sorrow can afflict him."12
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Ensuring Children's Rights : Role of Parents

Kapil Dhingra

Abstract

In the Universal Declaration of Human Rights, the United Nations
has proclaimed that childhood is entitled to special care and assistance. It
has been recognized that the child, for the full and harmonious development
of his or her personality, should grow up in a family environment, in an
atmosphere of happiness, love and understanding. The Convention on the
Rights of the Child (CRC) articulates children's rights more completely
and provides a set of guiding principles that fundamentally shapes the way
in which we view children. Studies have suggested that the rights of the
child are fundamentally sustained in the quality of the relationship between
the child and the closest care givers in the household. The role of parents
in child's welfare has been well recognized. The present paper focuses on
the various parenting styles used to deal with children, in light of the
foundation principles discussed in CRC. Need has been suggested to
encourage parents to provide love, concern, affection, build self- esteem,
and have respect for their children so that it ensures the survival and
development of children to their maximum capability.

Introduction
It was in the fifties of 20th century, when children were regarded as separate entities with

distinct interests and attitudes. The United Nations decided to draft once again a charter of the rights
of the child and after certain modifications it was adopted unanimously at a plenary session of the
UN General Assembly on November 20, 1959.

The Convention of the Rights of the Child (CRC) drafted by the UN Commission on Human
Rights and adopted by the general assembly of United Nations on November 20, 1989 is also the
most widely and most quickly embraced, evidence of the consensus

Understanding the Convention on the Rights of the Child
The principles outlined in the international human rights framework apply both to children and

adults. Children are mentioned explicitly in many of the human rights instruments; standards are
specifically modified or adapted where the needs and concerns

surrounding a right are distinct for children. The Convention on the Rights of the Child brings
together the children's human rights articulated in other international instruments. This Convention
articulates the rights more completely and provides a set of guiding principles that fundamentally
shapes the way in which we view children.

This compilation and clarification of children's human rights sets out the necessary environment
and means to enable every human being to develop to their full potential. The articles of the Convention,
in addition to laying the foundational principles from which all rights must be achieved, call for the
provision of specific resources, skills and contributions necessary to ensure the survival and
development of children to their maximum capability. The articles also require the creation of means
to protect children from neglect, exploitation and abuse.

Principles of CRC
The CRC committee has identified four CRC articles as 'foundation' principles that underpin
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all other articles: nondiscrimination, best interests of the child; right to life, survival and development,
and views of the child.

Non- discrimination (article2)

The principle of non-discrimination (on the basis of race, colour, gender, language, religion,
opinion, origin, disability, birth or any other characteristic) means that all children have the same right
to develop their potential. To identify discrimination, data should be broken down and analyzed by
age, ethnic group, geographic area and gender.

Best interests of the child (article 3)

The CRC refers to the best interests of the child as a primary consideration in all actions
regarding children, relative to the best interests of others in the society and balancing the child's
autonomy rights with his or her need for protection.

This principle also emphasizes the right of children to express their views in all matters related
to their lives, in accordance with age and maturity.

Right to life, survival and development (article 6)

Children have a right to life, survival and development. In this regard, it is crucial to ensure
access to basic services, and equity of opportunity for all individuals to achieve their full development,
based on, among other things, the principle of distributive justice.

Views of the child (article 12)

The principle calls for the views and voice of children to be heard and respected. Closely
linked to the best interests of the child, this principle means that children's opinions are important and
their views and voices must be taken into account concerning the realization of their rights. They
should also participate in decision-making processes that affect them, in ways that are appropriate
for their age.

Indicator for Children's Rights: Parent- child Relations
Studies have suggested that laws and regulations pertaining to protection and welfare of the

child are important but the rights of the child are fundamentally sustained in the quality of the relationship
between the child and the closest care givers in the household, be it nuclear or extended. The
enhancement of that quality is therefore a primary rights issue (Jareg et al, 1992).

Role of Parents in Child Welfare
The investments of parents in child welfare determine the status of children. These investments

are not just economic, as the Convention recognise, they also encompass care, love and attention,
protection, socialisation and guidance.

The Convention expressly recognizes that parents have the most important role in the bringing
up children. The text encourages parents to deal with rights issues with their children "in a manner
consistent with the evolving capacities of the child" (article 5). Parents, who are intuitively aware of
their child's level of development, will do this naturally. The issues they discuss, the way in which
they answer questions, or the discipline methods they use will differ depending on whether the child
is 3, 9 or 16 years of age.

The literature on various socialization practices and their effects provides consistent evidence
that parental warmth, inductive discipline and consistency in child rearing are associated with positive
developmental outcomes in children (Maccoby & Martin, 1983).

The parents' role is to provide the child with a safe, secure, nurturant, loving, and supportive
environment, one that allows the offspring to have a happy and healthy youth; this sort of experience
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allows the youth to develop the knowledge, values, attitudes, and behaviours necessary to become
an adult making a productive to self, family, community, and society (Lerner, et al., 1995).

What a parent does to fulfill these "duties" of his or her role is termed parenting; in other
words, parenting is a term that summarizes behaviours used by a person- usually, but, of course, not
exclusively, the mother or father- to raise a child. Though there are various factors in the family that
may influence children's development, parenting is but one of the several means through which
parents exert an impact on children's development of motive as well as self- evaluative outcomes.

Parenting Style
Parents differ in emotional climate and disciplinary style, which are believed to be associated

with these child characteristics. Various dimensions have been used to describe parenting styles. For
Symonds (1939), these dimensions included acceptance/rejection and dominance/submission; for
Baldwin (1955), emotional warmth/hostility and detachment/involvement; for Schaefer (1959), love/
hostility and autonomy/control; for Sears et al. (1957), warmth/hostility and permissiveness/strictness;
and for Becker (1964), warmth/hostility and restrictiveness/permissiveness.

For Diana Baumrind, socializing child to conform to the necessary demands of others while
maintaining a sense of personal integrity was the key element of the parental role. Through extensive
observation, interviews and psychological testing, Baumrind (1967) identified three different
approaches to child rearing and discipline: authoritative, authoritarian, and permissive.

i) Authoritative parents  set clear standards for mature and responsible behaviour and expect
their children to meet these standards. They recognize their children's individual rights, interests and
unique style and encourage them to think for themselves. They provide their child with warmth,
attention and autonomy, yet they set limits. Authoritative parents encourage verbal give and take
regarding family rules, will listen to reasonable requests from their children, and are open to some
degree of negotiation. While disciplining their children, authoritative parents rely on induction rather
than coercion. Induction refers to the use of reasoning to explain and enforce parental expectations.
Their disciplinary methods are supportive, rather than punitive. They want their children to be assertive
as well as socially responsible, and self- regulated as well as cooperative.

ii) Authoritarian parents  have a rigid set of absolute standards for child behaviour which
are strictly enforced through physical punishment. They place a high value on conformity and expect
instant and unquestioning obedience from their children. Respect for authority, work and tradition
are very important to authoritarian parents. These parents provide well- ordered and structured
environments with clearly stated rules.

iii) Permissive parents are warm and accepting, but place very few demands or set limits
on their children. Since they are uncontrolling, these parents allow their children to regulate their own
behaviour. They allow their children to make their own decisions at any stage. Permissive parents
are non- traditional and lenient, do not require mature behaviour, and avoid confrontation. They are
more responsive to their children, and accepting of children's activities, impulses and desires.

In her work (1978, 1980, 1991a, 1991b), Baumrind has further used the concepts of
demandingness and responsiveness to reflect the balance of demands between society (as reflected
through the parent) and the individual. The three styles of child- rearing can be clearly distinguished
from one another on the basis of these two dimensions. Demandingness refers to the claims parents
make on the child to become integrated into the family whole by their maturity demands, supervision,
disciplinary efforts and willingness to confront the child who disobeys. Responsiveness refers to
actions which intentionally foster individuality, self- regulation and self- assertion by being attuned,
supportive and acquiescent to the child's special needs and demands.
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Youngsters who are raised in authoritative homes score higher than their peers from permissive
or authoritarian homes on a wide variety of measures of competence, achievement, social
development, self-esteem, and mental health (Maccoby Martin, 1983).

When parents raise their children, they do their best to prepare them to cope with and have
the best life possible and there are so many things they can do to ensure this happening. They need
to provide love, concern, affection, build self- esteem, and have respect for their children. They also
need to accept them for the person that they are and show their approval.

Conclusion
In light of both the theoretical and applied significance of individual differences in the level of

perceived competence of children, there is a need to pay much attention to the various factors which
may contribute to the early acquisition of these self- perceptions. Parents can be an initial source of
ability feedback for their children.

A major challenge is to determine what constitutes the 'best interests' in a particular socio-
cultural context. All the principles covered under the CRC call for the views and voice of children to
be heard and respected. Clearly, a human- rights based approach should be aiming to ensure that
parents value their children, protect their rights and respond positively to their entitlements.
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Science and Technology - A Gandhian Humanistic Model

Ch. Prema Kumar

Abstract

The present world is confronted with the evils of industrialization
arising out of environmental pollution, the complete alienation of man
from his work and with his fellow men in the technological world. If this
system continues in the structure of the modern industrialization, it is feared
that it may slowly atrophy mankind.

Gandhi states that the technology being adopted at present helps
only a few at the cost of the millions. The impetus behind it is not the
philanthropy to save labour but the outcome of greed. The earth provides
enough to satisfy very man's need but not ever man's greed. So the greed
has to be replaced with love to make everything alright. The reduction of
needs greatly contributes to the promotion of total well being and
development of mankind.

Gandhi welcomes every improvement in the cottage industries and
seeks to revive them as they are not exploitative He prizes every invention
of science made for the benefit of the humanity and even welcomes heavy
machinery if it is meant for the public utility.

Gandhi changed his attitude towards industrialization under the influence of John Ruskin and
Leo Tolstoy and also due to his knowledge of the economic history of Indian under the rule of the
British. John Ruskin time and again raised his voice against the degrading conditions prevailing in the
nineteenth century labor and the enslavement of man to the machine. Similarly Tolstoy held that the
baneful industrialization reduced the lives of people to the state of slavery. The growth of
industrialization appeared to Gandhi as in the case of Ruskin and Tolstoy as a menace for the
realization basic moral values and ideals of human society.

Industrialization depends upon the procurement of vast quantities of raw material along with a
vast market for the sale of the furnished goods.1 If flourishes in an atmosphere where there is the
availability of resources and markets of the foreign countries. Exploitation of the underdeveloped
countries, colonial expansion, imperialism, commercial monopoly, repeated wars with other rival
industrialized countries, diplomatic mechanisms for keeping down the political and economic growth
of the rivals and the exploited nations, the propagation of the myths of cultural, racial and religious
superiorities of the exploiters follow in a ceaseless rain demoralizing the whole world.2

Gandhi took into consideration such type of economic system as viable and worthy provided
it promotes the real development of the individual.

As Nirmal Kumar aptly puts:
It was always from the humanistic standpoint that he examined any contrivance, whether it

was technological or social. The legitimate purpose of machines or of industrial organization was to
lighten the load of human labour and help in the establishment of human equality. If any thing militated
against these, it stood automatically condemned in a moral sense.3

Since must be used to increase the well-being of the whole mankind. This implies a world
wide effort to make the scientific research more relevant to the needs of all people.4 There is need
for technology which is otherwise known as applied science to be tamed and to be brought under
control for the betterment and well being of the humanity at large. In the words of Alvin Toffler:
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The politics of technology control will trigger bitter conflicts in the days to come but conflicts
or no, technology must be tamed, if the accelerative thrust is to be brought under control. And the
accelerative thrust must be brought under control if future shock is to the prevented.5

There is need to bring the gulf between science and the rest of the humanity. The purpose of
technology is lost if there is no compatibility between the working relationships and the human
values. Especially science must be learned by humanistic concerns. Science without human values
may produce monsters. When technology is within the confines of human values, people would be
kept away from the evil consequences.6

Technology has to be designed in such a manner that would promote the human interest, the
living conditions and create greater opportunities for their development. It has to be used as means
and instrument for the progress and development of man rather than as end. The growth and progress
of man has to be faster than the advancement of machines. Science aims at the mastery of the natural
forces science has to be applied with human values for human life. It is desirable to have harmony in
the scientific and socio-economic and moral contexts.

Gandhi neither does avoid technology nor, does stand against the entire spectrum of technology
that is relevant to the needs of the country and that does not erode the moral fiber of the society. He
lays stress upon such type of technology that preserves values, that takes the need of man into
consideration on the scale of his over all progress. He never supported the ideas that man should live
in a technological society. On the other hand Gandhi feared that the structure of modern industrialism
may slowly atrophy man. He says that "the machine should not tend to make atrophied the limbs of
man".7

So it is not proper to attribute kind of technology whether it is sophisticated, intermediate or
crude to Gandhi. But the spectrum of technology would be in consonance with the Gandhi scheme
provide that technology satisfies some of the basic objectives of Gandhian polity and economy with
opportunities for full employment non-alienation that is non-exploitative, that maintains ecological
balance and avoids the urbo-rural disparities.

The present world is confronted with the evils of industrialization arising out of environmental
pollution, the complete alienation of man from his work and with his fellow men in the technological
world. If this system continues in the structure of the modern industrialization, it is feared that it may
slowly atrophy mankind.

Bertrand Russell makes a distinction between the mechanistic and the humanistic out look
which is opposed to each other. He makes it clear that if the evil effects of mechanistic outlook are
overcome; it would be possible to use machinery for the liberation of life from its enslavement

Bertrand Russell says:
"The distinction between the mechanistic and the humanistic

conceptions of excellence is the most fundamental of all distinctions between
rival sets of ideals. The mechanistic conception regards the good as some
thing out side the individual as some thing which is realized through a society
as a whole, whether voluntarily cooperating or not. The humanistic
conception on the other hand, regards the good as some thing existing in
the lives of individuals and conceives social cooperation as only valuable
in so far it ministers to the welfare of the several citizens. The mechanistic
conception is not interested in the individual as such but only in the part
that he can play as a cog in the machinery"8

Gandhi opposes the role of machines of the modern age in a general way. He also opposes
the introduction of high power and sophisticated technologies. The challenge that has been thrown
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has to be faced even today. Technology has to be controlled and guided by man rather than man
being guided and controlled. Machine should man's ability but should not dominate him. It should
supplement his limited physical effort but should not completely support it.

Gandhi makes a sharp distinction between the machines that seek to destroy human beings or
the human personality and the other type which serves to help him. Man has to devise his own
machinery that suits his requirement. Even the seemingly useful technology may be dehumanizing if it
is not subject to values of life. As M.N. Roy aptly puts "Machine should not five Frankenstein of
modern civilization created by man, it must sub serve man's purpose and contribute to his freedom."
9 Technology has to liberate man by breaking all barriers that retard his progress and set him free
from those tendencies which enslave him. Gandhi recognized that machinery could be of help under
rigidly controlled circumstances. 10

Gandhi states that machinery has its place and it has come to stay. But it must not be allowed
to displace the necessary human labour. 11

The machinery has to add to man's capacity for labour work with his hands. The machinery
devised has to be suitable to man's requirements. He says that he is not opposed to machinery
that opposes the machinery which displaces labour and leaves it idle. 12

Gandhi rejects the labour serving machines that are designed to reduce production costs and
increase profits for the owners of the enterprises. This in a way is related to the feelings of the
worker or the facilities extended to him. He is opposed to the craze for labour saving machinery.
Gandhi says:

What I object to is the craze for machinery not machinery as such. The
craze is for what they call labour saving machinery men go on saving labour till
thousands are without work and thrown on the open streets to die of starvation.13

Gandhi opposes the machinery that displaces the human labour and would concentrate power
in the hands of few. The underlying man and machine conflict has prompted Gandhi to accept
machinery of certain type in a limited scale. He aims to restore man turned machine to his original
position.

 The opposition of machinery for Gandhi is three fold in character. One is sociological view
based on the quality of life Second is the economic reason and the impact it has made on rural life
and the employment opportunities available in the village. Third is political in nature. 14

Man needs a type of technology that has to be tamed for his use to make it relevant to his
needs and requirement. In the modern times people are confronted with the technical multi-choice.
Therefore the socie4ty must be wise enough to select machines, processes and techniques to suit to
its life style. 15

J. D. Sethe observes :
From statements made by Gandhi between 1909 and the middle of

1940, one can clearly see that Gandhi was in no way dogmatic or absolutist
but fully recognized the role of science and machinery when these did not
conflict with his over all objectives of social philosophy and humanist values.
He was putting man and machine together in a way that satisfied the basic
human values in which alone he could construct a new society. 16

Gandhi insists on the adoption of a new technology that suits the requirements of rural India
without creating social and economic disparities and problems. Production has to be determined by
the needs of the people. The machine should not displace man. Machine has to be controlled by
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man. Machine may prove useful in human life but it does not mean that it is everything for man.
Machine has to respond to the human need and fulfillment.

Schumacher who developed his thought on the lines of Gandhi holds that machines are to be
cheap enough to be generally accessible and their cost must stand in some definable relation to the
level of income in the society in which they are to be used. If the cost of the machine is higher,
exceeding the annual earning of the industrial worker, the society is likely to run into serious troubles
such as undue concentration of wealth and power among the privileged few, an increased problem
of drop-outs structural unemployment, general frustration, alienation and so forth.17

Gandhi vehemently opposes the concentration of wealth in the hands of a few and the exploitation
of many He holds:

I want the concentration of wealth not in the hands of a few, but in the
hands of all. Today machinery merely helps a few to ride on the back of millions.
The impetus behind it all is not the philanthropy to save labour, but greed. It is
against this constitution of things that I am fighting with all my might. 18

This type of human situation does in no way contribute to the human development or progress
as it is based on the principle of the development of a few at the exploitation of many. Contrary to
the spirit of equality. There is need to make efforts to relive the miseries and evils of the society
associated with industrialization.

The adoption of a suitable technology is needed to day as the inethod of its operation is
simple. People could easily learn while doing. This type of technology liberates the human being
from boredom, degrading, excessively heavy and dirty world they cater to the human needs and
encourage individual self-reliance. These technologies tend to be labour intensive and are available
on a mass scale. Large part of the population can easily employ these technologies. These technologies
can be termed as appropriate technologies. They do not exploit the poor but tend to better their
living conditions on the other hand.

Gandhi does not stand against industrialization as such but opposes the type of industrialization
that displaces labour and leaves it idle.19 Acquisitive and exploitative tendencies could be found in
the industrialization of this type. The need of the day is appropriate technology and in Gandhian
terminology it is nothing but appropriate industrialization.20  The basic question that Gandhi asks is
whether technology would remain controlled to be in service of man to reduce his drudgery and help
to solve material problems or man would become subservient to technology.21

Ram K. Vepa observes :
In the volumanires writings of Gandhi, the span about four

decades, on almost every conceivable topic, one senses vaguely new
philosophy of living, a design for a new life that seems to call for a
new and different technology which takes what is good fin modern
science, but uses it for a value system that is deliberately chosen by
us. In other words science and technology are the means to the end
of a better life, but as Gandhiji believed that the means shape the
ends, the technology we use must match the end we have in view.
Today technology, not man is shaping the end but this is a selection
Gandhiji was not prepared to accept.22

This is the reason why Gandhi regards the spinning wheat and the handloom as a counterpoise
against modern technology. The regards the spinning wheel as the means to mass employment.
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Gandhi is never dogmatic about the type of technique to be adopted. Spinning wheel should
not be mistaken as an obsession to a primitive but as an answer of a rational practical man to solve
the urgent problems of the world economy. It stands for the greatest good of all and an ideal of
economic activity in general human welfare.23

As Gandhi aptly puts:
          The movement of the spinning wheel is an organized

attempt to displace machinery from that state of exclusiveness and
exploitation and to place it in its proper state. Under my scheme,
therefore, men in charge of machinery will think not of themselves
or even of the nation to which they belong, but of the whole human
race.24

Since man has created technology, his creative powers can also control the negative aspects
partly by means of technology itself. Man must not become a slave to technology.25 Gandhi had an
integral view of man. His belief in the spiritual law that express through the ordinary activities of life,
effecting "the economic the social and the political field"26 makes him to state that machinery is for
man but not vice-versa and "the supreme consideration is man".27

So technology has to be subservient to man and it has to be kept at the service of man for the
fulfillment of his socio-economic and spiritual needs.

Gandhi states that the technology being adopted at present helps only a few at the cost of the
millions. The impetus behind it is not the philanthropy to save labour but the outcome of greed. The
earth provides enough to satisfy very man's need but not ever man's greed. So the greed has to be
replaced with love to make everything alright. The reduction of needs greatly contributes to the
promotion of total well being and development of mankind.

 Gandhi welcomes every improvement in the cottage industries and seeks to revive them as
they are not exploitative He prizes every invention of science made for the benefit of the humanity
and even welcomes heavy machinery if it is meant for the public utility.

Gandhi says:
 The heavy machinery for the work of public utility which

cannot be undertaken by human labour has its inevitable place but
all that would be owned by the state and used entirely for the benefit
of the people.26

Gandhi believes that the machine has not added to man's stature. It does not serve the world
but disrespects it unless machine is put in its proper place.

Agriculture is generally held to be meaningless without industry but it remains true that agriculture
is primary where as industry is secondary. It implies that man can live without industry but not
without agriculture. A balanced human life demands a balance of agriculture and industry. But the
balance is destroyed due to the people's inability to appreciate the essential difference between
agriculture and industry.28 Reconciliation of  man with nature is no longer merely desirable, but it is
essential.

 There is need to reconstruct rural culture for the promotion of the interest of the community at
large.

Schumacher holds:
          The social structure of agriculture which has been

produced by and is generally held to obtain its justification form a
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large scale mechanization and heavy chemicalization, makes it
impossible to keep man in real touch with living nature; in fact it
supports all the most dangerous modern tendencies of violence
alienation and environmental destruiction.29

Thus the human welfare as we could see neither does lie in high living nor does lie in the
multiplication of material wants as Gandhi stated but in the curtailment of dispensable desires and
pursuing higher values of life. Higher values could be preserved and fostered in the type of technology
that Gandhi envisaged.
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Significance of Teaching History at School and Its Useful
Methods and Aids

Md. Aynul Hoque and Ms. Shabnam Mustafa Barbhuiya

Abstract
History is an important branch of knowledge intended to tell man

what man is by telling him what man has done. In other words, the proper
understanding of man by man is the business of history, which it does by
narrating man's unique ideas, thoughts and deeds, so that we could know
everything worth knowing about what man has ever done or thought or
hoped or felt. It has all the ingredients of science, arts and philosophy, all
of which rolled in to one, thus becoming a meeting ground of all the three
fundamental branches of knowledge. But, now a days it is not treated
expectedly and a wrong notion labeled the subject that it only contains the
past, lifeless, absurd, boring contents full of dates, years, wars, kings and
queens which has no use in today's materialistic world. In the school
curriculum it is not treated well and as a result of which the students, even
the parents, lost their interest in history learning. The present paper objects
to deal with the significance of teaching history and its place in the school
curriculum, its useful methods and aids and the qualities a history teacher
in school teaching should possess.

History is the record of the unique events in the life of mankind, the stir and vibration of human
life. It is not only the conserving and understanding of what had happened, but also the completion
of what has been going on at present. History is the barometer to record the progress of mankind
(Sheik Ali. B). The word History has derived from Greek word 'Historia', which means enquiry,
research, exploration or information. It is the record of those events which indicate the growth of
man's mind, man's intelligence, and how he used them to discover better ways of living and to build
up orderly societies which we call civilization or culture. When we talk about culture, it includes
knowledge, belief, art, morals, customs and any other capabilities or habits acquired by man as a
member of the society. It is the study of the forces-social, political, economic and psychological that
shapes the course of human progress. It is a noble subject that deals with the story of the past. This
story is properly examined, analyzed and explained in the most intelligible and fascinating way.

Knowledge of history makes us a better citizen, more thoughtful and understanding human
being. It helps us to behave better. It gives us a sense of aliveness, pleasure, joy and happiness. It
makes us aware about the great deeds and civilization of our past lives. It is the effective means of
awakening of the past and present socio, economic, political and other dimensions of human civilization.
It predicts the future course of action with the help of gathered experiences.

We all know in our own lives, who those people are, who have opened a window, give us an
idea, give us encouragement, give us a sense of direction , self approval, self worth or who have
straightened us out when we were on the wrong path. Most often they have been parents, they have
been teachers. Stop and think about those teachers who changed your life, may be with one sentence,
may be with one lecture, and may be just taking an interest in your struggle. Family, teachers,
friends, and competitors- they have all shaped us. And so too, have people we have never met,
never known because they lived long before us. They have shaped us too, the people who composed
the symphonies that move us, the painters and the poets, those who have written the great literature
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in our language. The Laws we live by, the freedom we enjoy, the institutions that we take for granted-
are all the work of other people who went before us. How can we not want to know about the
people who have made it possible for us to live as we live, to have the freedom we have, to be the
citizen of this great country? It is not just a birth right, it is something that others struggle for, strived
for, often suffered for, often were defeated for and died for, for us, for the next generation.

We have to do several things. First of all we have to get across the idea that we have to know
who we were if we were to know who we are and where we are headed. We have to value, what
our forebears, our parents, grand and great grand parents did for us. If we do not care about it, we
would inherit some great work of art that is worth a fortune and we do not know that it is worth a
fortune.

The teaching of history should be carried on with three more or less distinct objectives in view:
the nature of the facts involved, interrelations of these facts, and the proper methods of investigation.
Though it is not possible to separate these three objects completely one from another, yet each
should receive its due proportion of attention. First of all the teacher of history should decide which
of these three objects he ought to keep most prominently in view with any given class. He should
acquire basic knowledge on the nature of events, their occurrence, and background and have a
good quality to apprehend the relationship with other events. They must be comprehensive in their
scope i.e. we can not appreciate the significance of a missing link until we have learned something of
the chain of which that link is supposed to form a part. We shall be unable to explain the jubilant
prosperity of a great and growing city unless we have acquired considerable knowledge of the
region of which that city is the political and commercial centre. Thus, we see that there is a certain
necessary order of succession, an order which seems to be founded in the law, so well formulated
by Herbert Spencer, "------there can be no correct idea of a part without a correct idea of the
correlative whole."

Teaching history should not be absolutely vested on to history teacher, rather the importance,
enjoyment of teaching history should begin at home. The parents, teachers, elders should lead the
children to the historical insights. Talk to them about the deeds of the great leaders, heroes, biographies
of the great men etc. which have the practical utility, because the small children like it. Barbara
Touchman said, 'tell stories.' That is what history is a story. And what is a story? E. M. Foster give
a wonderful definition to it - If I say to you the king died and then the queen died, that is a sequence
of events. If I say the king died and the queen died of grief, it is a story. That is human. That calls for
empathy on the part of the teller of the story and of the reader or listener to the story.

History is a favorite past time, rather than a subject of severe, absorbing, protracted study.
The determination of the method of teaching history should depend on the objects it aimed at. If the
object is to deposit in the mind the greatest number of possible historical facts, there is perhaps no
better way than to confine the instruction to drill upon the contents of a manual by question and
answers with frequent examinations in writing. Such a method would probably be effective in two
ways: it would give learners positive knowledge or at least, the semblance of it, and it would pretty
certainly make them hate history. But there is no question that the ultimate purpose of school instruction
should be to incite an interest in history and to create a love for historical reading.

The main intention is to show how to give life and reality to history, and we have seen that the
methods by which this end may be reached are also those by which the greatest benefits are to be
derived from historical study. It means the culture of imagination, the quickening of the sympathies,
the elevation of the moral nature, the forming of mental habits of observation, comparison, reflection
and finally an increased interest in history and general literature.
Different methods of teaching history : The methods of teaching should be appropriate to what
best suited to our own circumstances. If we talk on Lecture Method, the students should not be
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passive with the method; rather they should be provided an attitude that is inquisitive, eager, critical,
originating. The Lecturing must be reciprocal. As the teacher lectures to them so must students
lecture to him. We are all students and lecturers. The Law of life with us is co-operation in the search
after the truth of history. Some of the commonly used methods of teaching history are:

Prof. Moses Coit's Comparative Method : In spite of relying upon the 'ipse dixit' of the school
master, or of the school book, or of some historian, pupils should learn to judge for themselves by
comparing evidences. According to H.Spencer, 'there is no thinking without the consciousness of
similitude, and no knowing without a perception of relations, differences and likenesses.'

Oral method/ Extempore/Question and Discussion Method : If a student has well arranged
brief, like lawyers and head full of ideas, he will express himself at least intelligibly and clearness and
elegance will come with sufficient practice. The Extempore method with a good brief or abstract
(which may be dictated to the class) is one of the best methods for teacher as well as for the
students. A book or essay, however symmetrical it may be, is often only a fossil, a lifeless thing; but
a student or teacher talking from a clear head is a fountain of living science.

Introduce history through a study of the community in which the school is placed. History like
charity begins at home. The best citizens of the country are those who mind home affairs and local
interests. That's man is the best cosmopolite who loves his native country best. The best students of
universal history are those who know some one country or some one subject well. The family, the
hamlet, the neighborhood, the community, the village, town, city, state and country are historically
the ways by which men have approached national and international life. Carl Ritter says, 'whoever
has wondered through the valleys and woods, and over the hills and mountains of his own state will
be the one capable of following a Herodotus in his wandering over the globe.' The first step in
history is to know thoroughly the district where we live. Humboldt, long ago said in his Cosmos,
'every little nook and shaded corner is but a reflection of the whole of nature.' The relationship
between nature and history regards every spot of the earth's surface, every pebble, every form of
organic life, from the lowest mollusk to the highest phase of human society, as a perfect microcosm,
perhaps an undiscovered world of suggestive truth.

Contextualizing the past become more imperative and useful in teaching History as most often
we are talking about such a distant past in time and space that becomes almost impossible to
relocate ourselves. Contextualizing mean to go beyond the text book and to relate the teaching
learning process to the reality surrounding the students. It is obvious that only when a student can
familiarize himself/herself with what is being taught and why, then the elements of motivation, interest
and the active engagement of the students in the teaching learning process can be ensured. In this
context learning does not end merely with information, but information itself is actively processed in
to knowledge.

Contextualization does not mean that each and every element in the text has to be related to
local specific issues. In the first place, the teacher has to be fully acquainted with the text and needs
to draw out a well prepared lesson plan, which includes identification of the main theme and issues
of crucial concerns in each section and chapter, within which one can include local history as and
when relevant and appropriate to the theme or issues identified. The objective here is not to overburden
the teacher and the student, or to digress from the subject matter at hand, but to offer snippets of
local/regional history that would arouse the interest and familiarity of the student and thereby build
up comprehension of the subject matter at hand. Take for instance a topic on Mughal architecture:
Here the discussion would normally revolve around the design, layout, resources utilized and the
socio-economic and political conditions which were conducive for the emergence of distinctive
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architectural forms. To go beyond the textbooks, the teacher may ask the students to visit sites,
monuments etc. which may be visibly apparent, or discuss about the resources utilized, which the
students may be familiar with. For students of North East it is unthinkable to comprehend easily such
architectural forms, when this region had never been brought within the political domain of the
Mughals, neither can they relate to resources utilized in diverse regions and which may not be locally
available. It would make more sense in this context, if the teacher (say for instance in Assam) would
discuss about Ahom architecture, the remnants of which are still visible around, or of resources
utilized which can be locally identified. The discussion can then be revolved to identify differences or
similarities with Mughal architecture. To take another example, discussion on the nationalist movement
and the nationalist leaders, would make more sense if the contribution of regional nationalists are
also taken into consideration. Similarly, a study on the non-cooperation movement becomes futile,
without a discussion on how the movement had its impact in the North East, and on what conditions
it differed from developments elsewhere in the country. In the process the student becomes an
active participant in the entire teaching- learning process, where he/ she begins to classify, to
differentiate, to draw similarities and interconnections between societies, regions and nations, thereby
evolving a balanced and holistic perspective of the entire process of human evolution and of one's
own identity.

Qualities of a History teacher
It is very obvious that, before going to teach a particular subject, the teacher should be well

aware about the every pros and cons of the subject. Like all other professionals a teacher should be
able to identify a higher purpose to what they are doing, a purpose that goes beyond simply making
a living.  History teachers should also feel a higher purpose to what they do, not just as teachers, but
as history teachers. When trying to identify a higher purpose to teaching history a teacher should
adhere to a set of guidelines in addition to the qualities like kindness, fairness, sociability, sense of
humor, good temper, discipline, neatness, patience, preparation, clearness of explanation:

� Firstly, the reasons for teaching history should focus on the needs of all students. The reasons
for teaching history can take many forms. History teachers might see their subject as a way to
develop reading, writing, and thinking skills at the highest levels. These skills are obviously
important to the success of all students.

� Secondly, history teachers should not use their position of authority in the classroom for
political, philosophical, or religious indoctrination. History can be a controversial subject and
history teachers should recognize that students have a right and a responsibility to think for
themselves. It's not the job of the history teacher to tell students what to think, but to help
them learn how to think.

� Thirdly, history teachers should take care that they are motivated by human objectives. They
should keep the needs of all students and the health of society in mind. Good teachers should
be missionaries for the subjects they teach, and in the process of teaching history their mission
should be defined in humane terms.

� Fourthly, history teachers must use history to develop a sense of citizenship in students. It's
not an overstatement to say that the health of our democratic republic depends on citizens
having a good sense of history.

� Fifthly, history teacher must first read the lesson carefully, explain as is needed for an intelligent
comprehension of the text, and indicate what dates should be committed to memory.

� Sixthly, history teacher must remember that he must make history interesting, and to that end
he must use the available means to produce vivid impression.
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� Seventhly, the imagination of the history teacher must be stirred and the sympathies must be
quickened.

� Eighthly, history teacher should try to manage the original and first hand data, if possible from
contemporary records.

� Ninthly, history teacher must ensure frequent use of Casts, models, coins, photographs, relief
maps etc. Historical instruction without the constant accompaniment of geography has no
solid foundation - is all in the air.

� Tenthly, history teacher should bear the capacity to establish co-relationship, interdependency,
to contrast and to compare times, space, institutions, events and men etc.

� Eleventh, a history teacher should encourage pupils to discover likeness and differences to
promote thinking, to enlarge the mental horizon, to induce a habit of mind of inestimable
value.

Some observations on the status of history at the school level:
The new text book on history as prepared in the light of NCF- 2005 marks a drastic break

from the past. There has been a paradigm shift both in our basic conception of history and the
manner in which we reconstruct our past. History is no longer a dry colorless subject, replete with
incessant details on endless dates, names of kings and queens, which usually adorned the textual
narrative. Students are not expected to be burdened with the ordeal of gulping down large chunks of
historical facts, regardless of whether the topic concerned has been clearly comprehended or not.

The element of continuity i.e. the interconnections between the past and the present is strikingly
manifested in the new text books. After all history is basically an understanding about change. How
nations, regions and societies have evolved over a period of time and how factors, forces and
circumstances which were not always indigenous to it, helped shape events and identities of respective
nations/ regions and societies. Whether we interpret the past from the past itself, or whether we
reconnect from the contemporary context, reemphasizes upon the element of continuity in our lives.
Simultaneously too, the dynastic history too include history of the common people, who we can
directly relate to in our day to day life represents another welcome addition, while the emphasis on
understanding how to reconstruct the idea of the past, does impart  an element of scientific rigor in
a discipline, which is basically regarded as being subjective in nature.

The presentation of the contents in a thematic manner has eliminated the problem of endless
narratives, which usually ended in the disastrous outlet of rote learning. Each issue has been addressed
from a multi-dimensional perspective and enough space is given to the student to probe, to ponder,
to question and to discuss. For instance, the textual narratives has been supplemented by extensive
use of pictures, photographs, cartoons, extracts from a variety of original sources, such as eye
witness accounts, travel literature, news papers/ journals, statements of leaders, official reports,
terms of treaties, declaration by parties and in some cases contemporary stories, autobiographies,
diaries, popular literature, oral traditions. The purpose has been to make students read the sources,
think of what they say, and why a thing is represented in a particular way. In many cases questions
have been appended to pictures and extracts, to allow a critical engagement with these. Each theme
is also located in time and space through maps and time lines. Even in using maps the effort is not
simply to pass on a set of information, but to persuade students to make interconnections, to read
maps critically. It is expected that such a process will enhance the critical, analytical and creative
faculty of the students; would give a meaning and purpose to the whole educational system itself,
and which invariably forms the main thrust of social science teaching, which the teacher concerned
should certainly be aware of.
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Till recently history is treated as an absurd subject. The name itself bears a sense of monotony,
boredom and a feeling of out datedness among the learners. Now- a -days the students are not
ready to take history as a combination subject, not even the guardian. This is not true only in case of
History, but of the social sciences as a whole. It is a wrong notion that history contains only the
dates, years, events and the useless contents, that have no practical utility. It has no practical value
and hence, history is not looked upon expectedly. To talk on the school education, if we caste our
eyes in the state board education, history is not treated as a separate subject, rather it is tagged as a
part of social science text book and that  too at the secondary level. At the elementary stage the
students do not get any chance to acquaint themselves with history. The content of the subject
mostly drawn from national, international and some region specific issues completely ignores the
local specific issues. But to begin with, the student should be made aware of the local issues, local
incidence of historical importance. For the beginners, the presentation of the content should be
made more psychological and attractive, but this is seriously lacking in the text books prepared by
the State Board of Education in Assam. In the text book of NCERT, history is treated as a separate
subject and the contents are mostly confined to the national and international issues, local even the
region specific issues were ignored miserably. This curriculum were implemented only in few schools
like- Kendriya Vidyalayas (KV's), Navodaya Vidyalayas (NV's), Central Schools and some high
fee private schools, but the majority of the learners are out of this system. They have to rely on the
state board curriculum. Moreover, it is seen that in the KV's, NV's, Central Schools, the teachers
are recruited from outside, who do not possess the knowledge of local history, no acquaintance with
the local culture, tradition, customs, folklore etc. So, how can we expect good quality history teaching
from the exported teachers ignorant of local even regional history?

It is hoped that the discussion will lead to searching for more meaningful ways to teach history
and develop a sense of history among the younger generations, latter being essential in reducing
many of the tensions in modern Indian society.
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Language Movement in Barak Valley and Its Impact

Soumitra Choudhury

Abstract

The Language Movement of 1961 has had far reaching impact on
the politics, culture, society and economy. It is difficult to study the impact
of the movement on politics, culture, society and economy separately yet it
is important to make an analysis of this kind to find out why even after so
many years people of the valley are so much entangled with that movement.

Introduction:
      The Language Movement of 1961 popularly known as Bangla Bhasa Andolan is a landmark

in the history of Barak Valley. The movement which resulted in 11 martyrs and many injured shook
the faith of people of Barak Valley on the administration of Assam Government. This movement
created permanent distrust among the people of the valley about the rulers of Assam. People began
to believe that it would be impossible to make any kind of development by remaining with Assam.
The movement started in 1961 but is still continuing and has inspired many other similar movements
in other parts of North Eastern Region.

The Language Movement of 1961 has had far reaching impact on the politics, culture, society
and economy. It is difficult to study the impact of the movement on politics, culture, society and
economy separately yet it is important to make an analysis of this kind to find out why even after so
many years people of the valley are so much entangled with that movement.

Literature Review:
Dilip Kanti Laskar (2002) writes "The Language Movement of 19th May, 1961 in terms of

diversity and comprehensiveness can claim to be the greatest of all language movement." He points
out that it was an unique movement as people from all walks of life barring caste, religion, class
joined the movement.

Badruddin Umar (2002) commenting on Language Movement writes, "Language is an essential
part of culture is to be agreed upon. Language not only creates literature but also the main tool of
acquisition of employment."

Ratish Deb (2002) suggests, "Through overall fight for freedom the revolution of martyrs of
19th May can be given actual shape and this is the responsibility of new generation."

Debabrata Dutta(2002) highlighting the relationship between the politics and economics says
that through the imposition of Assamese language on the Barak Valley the economic position of the
valley was crippled, therefore to come out of this the intellectuals and the young generation should
come out and fight.

Sujit Choudhury (2002) writes for the local economic development the intellectuals has to
come out and spell out the conditions of the Barak Valley in village & cities

Objectives & Need of the Study:
Different studies have been made highlighting the history of Bengali language movement of

1961 and how it is still relevant for today also, but no study has been made as far as known literature
available about the impact of that movement on the economy of Barak Valley. Therefore, it becomes
utmost necessary to look into this aspect of language movement also. This paper will make an
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endeavor to go into that unexplored area and try to see whether any or how much the impact of
1961 movement has had on the economy of Barak Valley. Therefore, the broad objectives of this
study are,

  1. To study the impact of Language Movement of 1961 on the economy of Barak Valley.
  2. To study relationship between the Movement of 1961 and the demand for economic self-

determination.

Methodolgy:
    The study is based on the historical analysis of the development of different institutions and

organizations that sprang up after 1961 movement. The study will not make any statistical analysis
as far as the relationship between language movement and its impact on the economy of Barak
Valley. The study will focus on the development of institutions of different sorts after 1961 and
whether language movement had any impact on them. The relationship between language movement
and economic self-determination of Barak Valley will be studied by looking into the organizations
which are demanding economic self-determination.

Language Movement and Development of Institutions:

a) Educational Institutions:
The movement of 1961 was for studying and doing the day to day activity in their mother

tongue. The importance of mother tongue in studies is universally recognized and accepted. But the
govt. of Assam tried to usurp this benefit from the people of Barak Valley. Because of 1961 movement
the Govt. of Assam accepted Bengali language to be the official language of the Barak Valley and so
the aspiration of the people to study in their own language was possible. Schools and colleges
started to open in different corners of the valley with medium of instruction as Bengali. The literacy
rate improved and this had a positive effect on the choice of occupations for the people. Moreover,
many people got jobs in these schools.

The establishment of Regional Engineering College, Silchar Medical College and Assam
University owes much to Movement of 1961. That movement increased the aspirations of the people
and as there was no dearth of meritorious students in Barak Valley the Govt. of Assam & Govt. of
India had to establish these institutions in the valley. Though it can be said that these institutions have
been other parts of India where no language movement has taken place. But the peculiarity of the
history of Barak Valley is such that nothing will come up here unless movement takes place. As the
mother of all movements in Barak Valley is the Language Movement of 1961 so it can be inferred
that the establishments of these institutions have been very much possible because of that movement.

If we look at history of the establishment of Assam University, Silchar it can seen that the
University was possible only because of the long and continuous movement of the people Bark
Valley. The students of Barak Valley had to go to Gauhati University for higher education and faced
many problems only because their mother tongue was Bengali. The apathy of Assam Govt. towards
the people of this valley led to a belief among the students of this valley that for higher educational
aspirations a university is most needed. So after a long struggle a Central University has bee established
in the valley. The establishment of Assam University has already opened door for the economic
development of the valley and the people of the valley expects more from the University.

b) Cultural Development:
Language is very much related to the culture of a community and the development of culture

is possible if the people have freedom to speak their mother tongue and use it in their daily life. If the
Language Movement of 1961 did not take place then Assamese Language would have been taught
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in the schools and used in the offices and it would have easily pervaded the daily life of the people.
The different cultural songs, dances, dramas would have lost its value. There are different cultural
programmes which are based on the local dialect and this was saved by the Movement.

The 19th May is observed as Swahid Divas in Barak Valley every year. Many poems, dances
and dramas have been written for celebrating this day. All these has had an impact on the handicrafts
industry which otherwise could have lost its significance. Because of Language Movement there is
some communication and assimilation of people of Barak Valley with Bangladesh and West Bengal.
Artists from Barak Valley participate in the programmes organized in Bangladesh and West Bengal
and artists from these places also frequently visit valley. This has had an effect on the economy of
Barak Valley.

Language Movement and Demand for Economic Self-detemination of Barak Valley:
       The most important aspect of Language Movement is that it has generated an aspiration

for self-determination in economic sphere. The step motherly attitude of the Govt. of Assam towards
Barak Valley is mainly because the people of this region do not speak Assamese. The discrimination
is so evident that The Broad-Gauge Conversion from Silchar to Lumding which started in 1996 is
still going on and no one knows when it will be completed. Same is the case with Mahasadak
Programme. It is a Herculean task to go from Barak Valley to Guwahati. The opportunities for
economic development in Barak Valley are immense with the kind of natural resources, land resources
and human resources. Moreover, the valley is the corridor for Tripura, Manipur and Mizoram so a
good amount of revenue generation is possible. But the problem is that policies are made by the
Govt. of Assam which do not give due consideration to the need and aspirations of Barak Valley.
Under these circumstances the demand for economic self-determination has come up in Barak
Valley. Two alternative ways have been floated, one is separate Economic & Development Council
but remaining with Assam and two is separate Union Territory not remaining with Assam. Different
organizations have come up demanding self-determination for Barak Valley. Union Territory Demand
Council is demanding Union Territory status for Barak Valley. Economic & Development Council
for Barak Valley is being demanded by Barak Upotyaka Banga Sahitya O Sanskrity Sammelan and
also by Barak Valley Economic & Development Council.

The Movement for self-determination has started and it is drawing inspiration from Language
Movement of 1961. One of the important merits of 1961 Movement was that it could bring people
from all religion, castes, communities and classes. The Language Movement which people of the
valley believe is still going on is able to bring people from all religion, castes, communities and
classes. The success or failure of Movement of separate Development Council or Union Territory
depends on far the will be able to take masses along with them. These organizations have to educate
the people about the justifications of their demand as this issue is not an emotional one but based on
sound economic and political logic.

Suggestions:
The economic development of Barak Valley will not be possible without proper understanding

of the impact of Language Movement on the economy. So any Movement in whatever form has to
give due considerations to the following aspects:

1. As the Barak Valley is the land of different languages and communities everyone will have to
take part and must have their due share to the development achieved.

2. There should be all round debate and discussion before demanding separate Union Territory
and Economic and Development Council otherwise it will remain confined to movement of
some people and not a mass movement.
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3. The economic development of Barak valley is very much intrigued with the Language
Movement so in future course of language movement the economic deprivations of the valley
must be encompassed.

Conclusion:

     After passing so many years after Language Movement of 1961 the most glorifying thing
of that movement is that it can evoke so much discussions and debate. The future of Language
Movement in this part of the world depends upon how much importance we give to our history how
serious we are with our mother tongue.
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Revisiting Jawaharlal Nehru's Philosophy: In Search of
Humanism

Syamala K and  P. I. Devaraj

Abstract

 The purpose of this paper is to analyze the humanistic elements in the
philosophy of Pundit  Jawaharlal Nehru. Much is known about his political
sagacity and statesmanship. But this article gives accent to his humanistic spirit.
It is this humanism that made him a socialist, democrat, and a secularist. Because
of this humanistic attitude he made efforts to promote science and technology
and strove for peace in the world with all his heart and soul as an outstanding
exponent of the policy of Non- Alignment. Hence we can say that it was a genuine
form of humanism that was the main spring of Nehru's policies which served as
the foundations of Modern India. Through this paper we would like to highlight
that the noble aims for which Nehru worked all his life, that is, Socialism,
Democracy, Secularism, Scientific development and Foreign policy of Non-
Alignment were derived from his firm adherence to the ideal of humanism and
his ideas will be always relevant for India.

"God, we may deny, but what hope is there for us if deny man and thus reduce everything
to futility?"

During these days, humanity is perhaps, living through the most dangerous period of all its
history. The main cause of present tension and disorder is the lack of co-ordination between modern
science and a spirit of humanism. These two factors should be seen as complementary to each other
and whenever a proper co-ordination is kept between them, life become more pleasurable at the
individual and social levels. Propagation of humanism is the remedy for the present crisis and also
the promise for a bright future. But we are living in a period when humanism is regarded, it at all, as
one of the lesser virtues. Yet, there were a handful of men who were deeply committed to humanism.
Pandit Jawaharlal Nehru was one such personality. He regarded humanism as his God and service
of mankind as his religion. As a humanist, he affirmed full faith in man and his socialist, secularist and
democratic ideas cannot be understood save in the context of his deep belief in man and in the
dignity of human existence. The present paper is an attempt to bring out this humanistic implications
found in the life and thought of Pandit Nehru.

Much is already known about Nehru, the great national leader during India's struggle for
independence, Nehru, the first Prime Minister of India, Nehru the great statesman and a world
figure. And much has been written about him as one who helped to shape the contemporary history.
But this paper is an attempt to give accent to his humanistic spirit rather than his political sagacity or
statesmanship. Pandit Nehru's books and articles contain a distinctive concept of the being of man,
his place in the scheme of things, his role and purpose in this world. We find in them reflections on
freedom and necessity, on man's duties and responsibility and on ways of realizing lofty humanistic
ideals. A.P.Saxena remarked."Nehru's three works; Glimpses of World History, Autobiography
and The Discovery of India provide a sensitive enunciation of his principles along with a ventilation
of his human feelings and deep concerns….The three works-a trilogy- a history of the world, a
history of his own life and a history of India-reveal sufficiently his inner thoughts. These provide a
vivid picture of his mind as a thinker, an individual concerned with human suffering, misery, poverty
and justice."1 Thus Nehru's philosophy centers around man- his nature, affairs and interests. His
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infinite faith in man and absolute dedication to serve humanity made him a humanist in its true sense.
It is this humanism that made him a socialist, a democrat and a secularist. Again it was because of
this attitude that he made all efforts to promote science and technology and to shape the foreign
policy of India.

Nehru's ideal of Socialism as a form of Humanism
Pandit Nehru was deeply committed to the principle of socialism. He was a socialist because

he was essentially a humanist. He set socialism as the goal because he believed that it alone can meet
the challenges of modern science and technology and fulfill the requirements of a genuine form of
humanism. One of his greatest desires was to enhance the living standard of the people. He realized
that in a country that was at least two centuries behind times, it was possible only through the
application of modern science and technology with an emphasis upon socialism. In 1936, when
Nehru was the President of the Indian National Congress, he declared "I am convinced that the only
key to the solution to world's problems and of India's problems lies in socialism. And when I use
these words, I do not use so not in a vague humanitarian way but in the scientific economic sense.
Socialism, is however, something even more than an economic doctrine, it is a philosophy of life.
And as such also it appeals to me. I see no way of ending the poverty, unemployment, the degradation
and subjection of Indian people, except through socialism"2. So he set up socialism as the goal
because he believed that it alone can meet the challenges of modern science and technology and
fulfill the requirements of a genuine form of humanism.

Jawaharlal Nehru was also, more than anyone else, responsible for long-term planning and
making the country future oriented. He believed that an economic revolution was necessary to bring
about socialism, i.e., economic condition should be transformed in such a manner that it would bring
about the greatest good to the greatest number. He thought economic planning was necessary for
this and as the chairman of the Planning Commission for a number of years from the dawn of
independence he managed to lay foundations of our economic regeneration and to inculcate in the
general public an awareness of the importance of modern technology. This approach was based
upon a far-sighted view on the basis of his knowledge of trends in the contemporary world, and on
his profound understanding of India's problems and needs. His conception of socialism was certainly
based upon economic considerations, but it had an important humanitarian dimension also. Thus we
see that his fascination for socialism was born out of his deep concern for the suffering masses and
a strong desire to better their lot. At the same time Nehru was not prepared to sacrifice individual
freedom for the sake of economic development and his socialism aimed at ensuring and promoting
maximum freedom to the individuals. He wanted to achieve it through democratic process rather than
a violent revolution. He thus based his socialism on democracy, dignity of individual and social justice.

Nehru as a Democratic Humanist
It was Nehru's emphasis upon the all-sided development of individual in relation to the society

that made him a democratic humanist. Democracy was considered by him as the best form of
government, because, according to him, it alone could preserve the highest human values. The task
of making democracy a living force while securing material prosperity of the people was his unique
privilege. He held the view that the parliamentary form of democracy was the only means by which
we will be able to maintain the unity of our country. So he laid the foundations for democracy in our
country and his role in the institutionalization of parliamentary democracy was very significant. But at
the same time, Nehru emphasized that in building a democratic polity or in setting the goals of the
nation or in dealing with the problems of change, we cannot proceed on the assumption that the
nation or the society is a mere aggregate of individuals. The individual, according to Nehru was also
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important and his rights must be recognized. Thus he saw that the progress of democracy lay in ensuring
not only the rights of individual, but also in rendering social justice, which inevitably involved a refashioning
of the society. This synthesis of individual right and social obligation was embodied in his ideal of
democratic socialism, which was the only practical means to realize the cherished values of humanism.

To this end, Nehru had also launched great experiments in decentralization of the powers of
the state. He believed that it would provide solid foundations for edifice of our democracy. Though
the nation had disregarded this policy for a long time after the period of Nehru, later our leaders
realized the mistake. So in the Nineth, Five Year Plan attempts were made to give enough importance
to decentralization. Panchayati Raj institutions were adopted in the planning programmes as a method
to achieve decentralization and to make the administration more effective. Nehru realized that in the
light of the vastness of our country, cultural diversity among the people and uneven developments of
the different groups any form of government other than parliamentary democracy would lead to a
disintegration of the nation to different territorial or linguistic groups. So he made all kinds of efforts
to strengthen the foundations of democracy in India.

Secular Humanism of Nehru
Secularism had been built into the very foundations of our constitution, and this was one of the

principles to which Panditjji was passionately dedicated. Our constituent assembly opted for the
secular state in order to strengthen its democratic set up. As India was a multi-religious and multi-
racial nation, Nehru realized that the strengthening of secular foundation of our polity was of immense
importance. He considered all barriers between man and man; based on caste, color, religion or
class as artificial. Nehru remarked "we are building a free secular state where every religion and
belief has full freedom and equal honor, where every citizen has equal liberty and equal opportunity".3
So he insisted that religion was a matter for the individual and the State should refrain from favoring
any particular religious community. The idea of secular state put forward by Nehru implies a social
structure in which the individual could transcend the social inequalities imposed by religion. As a
humanist, he wanted to recognize the basic freedom of man through secularism and so in the Indian
Constitution he forbids the State's interference in matters of faith and philosophy. He was also
against mixing up of religion with politics. He wanted the "removal of religion from public affairs, the
separation of the state from all faiths (and) the insistence of religion as a personal matter for the
individual citizen." for, "only secularism of this type could be the corner-stone of an egalitarian forward-
looking society with religious pluralism."4 Nehru held that secularism was the only creed that could
keep and hold the Indians together and thus make the nation stable and strong.

Man being his central concern, Nehru held that too much dependence on supernatural powers
will lead to a loss of self reliance in man. He wanted to uphold and humanize the religious values of
oneness, fellowship and tolerance. He condemned caste system and the practice of untouchability
because it was against his philosophy of humanism. Socialism, for Nehru, meant the broad, liberal
and humanistic outlook which makes it possible for man to rise above religion. His secularism was
rooted in his democratic humanism as it embraced all religions and communities in India. Thus
secularism to Nehru was a part of his democratic creed, his broad liberal humanism and a facet of
his socialist faith.

Nehru as a Scientific Humanist
      Insistence on science and social reconstruction had been another fundamental feature of

Nehru's outlook. He was primarily interested in the material welfare of the people and wanted to
eradicate hunger and poverty through the application of science. It was, according to him, the basic
requirement for the transformation of a society of scarcity into one of abundance.  As a humanist and
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a socialist, Pandit Nehru believed in science, in progress, and in modernity. He wanted India to go
ahead by shedding off the prejudices and superstitions which held it back. As a humanist, Nehru
believed that the supreme task of the age was to lift mankind from its age-old state of bare subsistence
to a social level which provided security, material plenty and opportunities of higher life to all. He
knew that this aim could be achieved only through science and its application. So he wanted life to
be adjusted with modern science and technology, since he saw them as the major forces to bring
about change and progress in society. He noted that, "the methods and approaches of science have
revolutionized human life  more than any thing else in the long course of history and had open doors
and avenues further and even more radical change leading up to the very portals of what has long
been considered the unknown." 5 So he pleaded for a society which maintains an uninterrupted
growth of science and technology. He advocated the importance of promoting it for human welfare.
But he always stressed the importance of making use of the achievements of science and technology
only for human betterment. For this, he found that it was necessary to combine the scientific spirit
with humanism and this scientific humanism was the basic faith and creed of his life.

Nehru tried to convert India's mainly agriculturist society into an industrialized society and
succeeded to a great extent in creating the required infrastructure for this purpose. His contribution
in accelerating the pace of modernization in India's predominantly traditional society will always be
remembered. But while placing full reliance on the development of science and harnessing scientific
knowledge for the eradication of misery and poverty, he was conscious of the limitations of such
material progress if it ignored certain essential spiritual values. So he held that people must keep
their feet firmly planted in the past. Thus in Nehru, we find a happy combination of a scientist and a
modernist who at the same time respected the spiritual traditions of our country.

Nehru's Humanism and International Relations
In his love for the whole of mankind, Pandit Nehru realized the futility of war and strove for

peace in the world with all his heart and soul. He understood better than almost many other persons
of his generation, the horrible potentialities of nuclear warfare. So time and again he raised the voice
of sanity and peace when the world was in danger of being engulfed by a nuclear holocaust. His
dream was of a peaceful world in which all nations would co-operate with one another in the task of
bettering the condition of human race. Jawaharlal Nehru made efforts for a speedy materialization of
the highly human idea of peaceful co-existence among the nations in the international sphere. His
vision was that of one world where different people and nations with their own cultural identities
could live in peace, friendship and cooperation. Nehru felt that humanity was above all nations, and
held that peacekeeping was essential for its growth. He served the cause of world peace as an
outstanding exponent of the policy of non-alignment. He devised the policy of non-alignment,
according to which, India while being friendly with all nations, kept away from power blocs. After
independence, it was necessary to develop friendly relations with all countries of the world. This,
Nehru thought, was the only way for growing powerful. Also he believed that with her policy of non-
alignment, India would be able to influence the big powers of the world and consequently help in
decreasing the possibilities of another World War. In the domain of foreign policy, Jawaharlal had
evolved from India's age-old principles of non-violence and tolerance, the theory of 'Panchasila',
which had been accepted by many countries of the world. His concept of non-alignment formed the
basis of India's foreign policy and it had stood the test of time and assumed the form of a world-wide
movement embracing all the newly liberated countries of the third world. Nehru asserted that, "When
we say that our policy is one of non-alignment, obviously we mean non-alignment with military
blocks. It is not a negative policy. It is a positive one, definite one and I hope a dynamic one… Our
foreign policy has thus this positive aspect of peace."6 This policy enabled India to safeguard her
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sovereignty and independence, and at the same time play an important role in the international
politics. It redounds to Nehru's credit that he managed to reconcile idealism with the realistic demands
of the situation.

Concluding Remarks
Pandit Nehru's theory and practice of socialism, democracy, secularism and non-alignment

were not borrowed as such from any other country. He was clear in his mind that India must chart
her own distinct path of development without trying to copy either a Capitalist or a Communist
model. Being a multi-racial and multi-lingual society, India had to accommodate its linguistic diversities,
ethnic divergences and political pluralities. This was clearly perceived by Nehru when he designed
and reformed the ideals of socialism, democracy, secularism and nonalignment policy for India. He
held that if these ideals were to be realized in India, they should certainly grow out of Indian conditions.
His policies were framed in terms of Indian heritage and its basic structure. They were, to a
considerable extent, intrinsically intertwined with Gandhiji's strategies. Though many of these policies
outlined by Nehru have been radically redefined during the course of time they have not been
rejected.This was made clear by Shashi Tharoor when he wrote, "the principle pillars of Nehru's
legacy-democratic institution building, staunch pan-Indian secularism, socialist economics at home
and a foreign policy of non-alignment-were all integral to a vision of Indianness that sustains the
nations for decades."7 We can say that it was a genuine form of humanism that was the main spring
of Nehru's policies which served as the foundations of modern India.

      Nehru's ideology still continues to exert a dominant influence because it was based on the
combination of what was best in Eastern as well as Western expressions of a genuine form of
humanism. His ambit of humanism was transparent, unequivocal and a defined part of his exceptional
intellectual integrity. There are no fault lines as Nehru consistently enriched and enhanced the space
and spirit of humanism. The enduring relevance of Nehru's humanistic approach to the problems of
the Nation was made clear by Dr. Shankar Dayal Sharma, when he said that "In our present climate
of contemporary events, I feel that the pure light of wisdom and the true nature of institutions given
to us by Jawaharlal Nehru are invaluable elements. I consider them valuable not only to develop
further our system of governance, but more basic to maintain it intact and preserve its purposefulness."8
The noble aims for which Jawaharlal Nehru passionately worked all his life were derived from his
firm adherence to the ideal of humanism and his

ideas will be always relevant for India. What is required today is a solemn reaffirmation of the
humanistic ideals for which Pandit Nehru stood all through his life. The best tribute to Nehru would
be the triumph of the ideals of social progress through science and technology, peace and international
understanding based upon a scientific, secular and democratic form of humanism to which he had
dedicated the whole of his life.
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Moral and Religious Condition of the Pre-Islamic World

Hazrat Hasanuzzaman

Abstract

The Pre-Islamic Period (500-622A.D) is generally considered as
the darkest period in the history of mankind from the view point of social,
political, moral and religious degradation. People in this age were
steeped in vice, superstition and barbarism. Might is right was the order
of the day. Persia and Byzantium, the then two world powers, were
continually at war with one another and had been turned into a state of
disorder and moral depravity.. Great religions became plaything in the
hands of debased ecclesiastics who corrupted and twisted them beyond
recognition. On the whole, humanity, in the epoch under review had
reached the worst order. Under such circumstances Prophet Muhammad
( Pbuh) appeared as blessing for the whole world. He resuscitated
humanity and delivered it from darkness into the light .Here in this brief
research paper, efforts will be made to highlight the utter moral and
religious darkness that had come for the world during the period under
review in an objective manner and lucid style.

The period extending from 500-622 A.D is commonly known as pre- Islamic period. The
sixth century of the Christian era is generally considered as the darkest period  in the history of
mankind. The social, political, moral and religious conditions of society reached the worst order.
Humanity was in a state of decadence and no agency or power was visible on the surface of the
earth which could be its defender from smashing into  the bottomless state of ruin.

People, in this age, had moved far away from exercising the path of light exhibited by the
Prophets of God. Every law, human or divine, was trodden under foot. Might is right was the order
of the day. The ruling classes, by exploiting the masses led a pompous and   luxurious life. Persia and
Byzantium,the then two world powers in the east and the west respectively, were continually at war
with one another, and had been turned into a state of disorder and moral degradation. It is worth
mentioning here that instead of giving importance to the state welfare the rulers spent most of their
time with women, wine and music; while misery of the common people knew no bounds. Life was
hardly worth living for the poor and the slaves.

The great religions like Christianity, Judaism, Hinduism and Zoroastrianism, by losing their
originality, had become playthings under the excessive authority of the priesthood class who spoiled
and wrenched them in such a way that if the Prophets would have been sent to this earth once more,
they would have certainly become failure to recognize their sponsored religions and the cradles of
cultures and civilization had become the centers of disintegration, confusion and evil rule.

Christianity was never able to provide a true guidance to the solution of the societal problems
and establishment of the frame work of a civilization or a state, rather it possessed only faint sketch
of the teaching of Christ, and in course of centuries , it became a curious combination of monasticism,
Egyptian new Platonism, Roman paganism and Greek fables. The real and simple teaching of Christ
was vanished in it like a drop of water disappears in the vast ocean. It was unable to present itself in
a vigorous form bearing genuine doctrines in order to be capable of elevating the spirit, expanding
the intellect and of moving the emotions.

In the eastern Roman Empire, social disintegration and economic chaos had reached the
worst level. In the uprising of 532 A.D, mainly caused by over taxation and reduced commence,
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30,000 people had to meet the cruel death in the capital itself. People had become addicted to
extravagance and lavishment  so much so that they lost control over themselves to maintain severity
of manners of life. Society became full of disorder and corruption. Foundation of moral excellence
was dissolved. People preferred single life to matrimony aiming at indulgence in lewdness.

In the seventh century, Egypt was one of the most chaotic states especially, in religious
and political affairs. It did enjoy neither political nor intellectual as well as religious freedom.
Controversy amongst the masses over religious matters was more serious than that of the political.
In their opinion, religion was nothing but just a belief in some fixed fundamentals.

The dawn of civilization and knowledge had not yet appeared in the North- Western Europe.
People were sunk in the darkness of ignorance and bloody wars. In the field of religion, they were
in between the newly born Christianity and dark paganism. H.G. Wells opines. "In the Western
Europe of that age, no sign of order or union was visible."

In Europe , Asia and Africa, the Jews were substantially the richest of all nations in the field of
religion but they could not occupy any commanding position having influential power  over others in
the field of religion, politics and civilization, rather they were subjugated for several centuries and
were exposed for injustice, oppression, chastisement, extradition,troubles and hardship.

In the beginning of the seventh century, the hostility between the Jews and the Christians had
surpassed all the previous records in shedding blood. In 610 A.D. the Jews of Antioch stood in the
rebellion against the Christians, and then the emperor Phocas sent his reputed general Abnosus to
control the movement. He performed his duty with such a cruel hand that the whole population was
massacred mercilessly. Both the Jews and the Christians did not give up but waited for better
opportunity to take revenge each other in the following decades. Cruelty, plunder and inhuman
activities were perpetrated during this time.

Iran was sharing equally with Rome in governing and administrating the civilized world. But
its basis of morality was confused and at a time it reached its lowest ebb. The Iranian civilization had
passed into a stage of the most violent corruption. Barbarism was a social order of an elementary
type. The Iranians did not follow any particular rules in making sexual relation. They could do it
according to their own taste. Above all, at a time, the entire Iranian society was turned into sexual
anarchy and amatory crisis in such a degree that neither parents could recognize their children nor
children their parents. No one had right even over ones own property. Like the rulers, the spiritual
leaders also enjoyed extraordinary position in society. Social distinction amongst the citizens was a
special feature of Iranian life. They took excessive pride in the superiority of their nation believing
that God had gifted them some extraordinary qualities which rest of the nations did not possess.
They looked down upon the neighbouring peoples and called them by nick names where there were
insult and mockery.

The religion of the fire worshippers in Iran  was not able to have any remarkable influence on
society since  there  was nothing speciality which could be a guide  for both moral and materialistic
advancement in human life. According to Zoroastrianism, God appears in the from of light in all the
things which shine and flare up. The people therefore, were asked to turn their faces to the direction
of the sun and fire at the time of prayer. In this sense, the Zoroastrians of Iran were not far better than
the pagans and unbelievers.

On the other hand, Buddhism had lost simplicity and zeal and Brahmanism had swallowed it
up. As a result, Buddhism was turned into paganism. The followers of Buddhism in India,  China and
other parts of south-east Asia, of course, appear to have a great contribution in lifting up people
from  the depth of moral and spiritual degradation to a high conception of morality and of justice, or
the promotions of peace and stability in the world. The other nations of western and central Asia,
like the Mughals, the Japanese etc. were in between spoiled Buddhism and barbaric paganism.
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They did possess neither any scientific wealth nor any high standard political system. These nations
were just proceeding from the age of darkness towards the age of civilization.

Historians are of the opinion that the epoch opening with the sixth century is the worst
melancholic period for India which even surpassed that of its neighbours in social, moral and religious
degradation. Some of its distinguishing features were (a) large quantity of deitys for worship (b)
indomitable sexual passion (c) unjust caste and other social distinction. And consequently this country
had become the pasture of shameful stupidity, common idolatry, rudeness cruelty  and social injustice
to a remarkable extent.

Now let's turn our sight to Arabia, the cradle of Islam. The pre-Islamic Arabs were distinguished
among the other nations of the contemporary world  for certain virtues like eloquence, firmness of
determination, truthfulness, simplicity, generosity etc. but due to isolation in their peninsula and severity
of their devotion to the religions of their forefathers, they were turned into a disorderly nation in
almost all aspects of life. In the words of K. Ali "Never were the people as low as the Arabs were,
never was a nation so disorganized as the Arabs were, no where on the globe was so dark a spot as
Arabia. No Prophet before Hazrat Muhammad (Sm.) seems to have thought of tackling these
horrible problems. He ruthlessly attacked them one after another till they were gone". In fact, the
whole of Arabia was over clouded with implicit faith, immoral Conduct, oppression, inequity and
cruelty in the epoch under review.

From these accounts it is manifest that in the sixth century of the Christian era, on the surface
of  the earth there were no nation of good nature, no existing society on the basis of moral virtue, no
true religion transmitted from Prophets of God.

So, under such circumstances Prophet Muhammad (Sm.) was sent as a blessing to the Arabs
and the whole universe. His advent gave to humanity a new life, a new light, a new faith,  a new
warmth, a new society and a new culture. It ushered in a new era in the human history marking the
commencement of the real mission of man upon earth.
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Christian Ethics and Its Relevance to Contemporary
Society With Special Reference to Sermon on the Mount

and Ten commandments

Victor Babu Koppula

Abstract

In this Article , I would like to describe , as Jesus began his
Sermon on the Mount he had with him at least the twelve disciples, but
the term, "disciples," as used by Matthew may have included the crowd
of believers mentioned by Luke.  The setting differs somewhat in the
account given by Matthew and Luke.  Matthew speaks of Jesus and his
disciples being on the mountain, while Luke speaks of Jesus coming
down with them and standing on more level ground.   It is highly possible
that he gave the first part of it on the mountain, and then came down
and delivered that rest of it to the larger group. Matthew, of course, was
an eye-witness.

Central in the moral life of Israel are the Ten Commandments.
Andrew Osborn has aptly observed:  "The Ten Commandments are the
cornerstone of Hebrew ethics, standing in the same relation to the
religion of Israel as the Sermon on the Mount does to Christianity."  In
this study we are primarily concerned with the "ethical" or "moral"
Decalogue in Exodus 20:1-17.   This particular Decalogue is called
"ethical" because" it is so much wider in its ethical demands than might
be expected merely in view of the social conditions of the time, and
because it penetrates beneath action to its spring in motive."

Finally, today due to shortage of the knowledge of the Word of
God and shortage of fear upon God, the Christians ignored the
Commandments and they were not followed them.  So these
Commandments were not useful for their righteous living.  These
Commandments were helpful to those who had God's fear and the
knowledge of the Word of God for the righteous living.

Introduction :
As Jesus began his Sermon on the Mount he had with him at least the twelve disciples, but the

term, "disciples,"  as used by Matthew may have included the crowd of believers mentioned by
Luke.  The setting differs somewhat in the account given by Matthew and Luke.  Matthew speaks
of Jesus and his disciples being on the mountain, while Luke speaks of Jesus coming down with
them and standing on more level ground.  It is highly possible that he gave the first part of it on the
mountain, and then came down and delivered that rest of it to the larger group. Matthew, of course,
was an eye-witness.1

One may well imagine the appointment of the Twelve and the preaching of the Sermon on the
Mount   to have taken place on the hillside above et tabghah, at the northern end of the Sea of
Galilee, west of Capernaum.  This hill is called "The Mount of the Beatitudes." It now has on it a
Franciscan Convent, and a church from which one has a beautiful view of the sea.  The hillside
nearest the shore slopes in such a way that a tremendous group could have gathered.  The "Horns of
Hattin," a mountain west of the Sea of Galilee, and much further from the center of Jesus' activities,
was designated by the Roman Church in the 13th century as the scene of the Sermon on the Mount;
but since there had been pagan worship there, and a fortress is said to have been on that mountain
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in the time of Christ, the location seems unlikely for this gathering with Jesus.
Discuss the meaning and purpose of Jesus "Beatitudes"  as a whole, and tell how this blessedness

can be obtained (Mt. 5:3:12).

The Beatitudes :

The Beatitudes of Jesus are declarations of blessedness given by him in the opening verses of
his Sermon on the Mount (Mt.5-3-12).  The world, "beatitude," is not found in the English Bible; it
comes from the Latin, beatitudes, meaning blessedness.  This blessedness of which Jesus speaks, is
a higher experience that happiness.  It is more a combination of happiness, joy, and reward.  Happiness
depends upon circumstances, and comes from without, while blessedness is a joy in the should itself
that cannot be seriously affected by circumstances.  It is that which enables a person to smile in spite
of grief.  Even one who is unhappy can enjoy it.  The poor and the rich alike, by the sick and the well,
the weak and the strong, the wise and the simple, can experience it.

The Beatitudes of Jesus were spoken to give hope and encouragement to those who possess
certain virtues; and the those who have an undying love for, and faith in, the Christ, the Savior and
Friend of man.  When one has this right relationship to the Son of God, he receives this blessedness.
In the Beatitudes, and the entire Sermon on the Mount, we have an other excellent example of Jesus'
love- his desire for the well being of man.2

There are nine beatitudes.  Give briefly in your own words the meaning of each.  (In this short
passage of 10 verses is packed a tremendous amount of truth, so one would do well to make an
earnest study of each beatitude.)

� "Blessed are the poor in spirit, for theirs is the kingdom of heaven." (Mt.5: 3)
� "Blessed are they that mourn, for they shall be comforted;" (Mt.5: 4)
�  "Blessed are the meek, for they shall inherit the earth." (Mt.5:5)
� "Blessed are those who hunger and thirst for right-eousness, for they shall be satisfied."

(Mt.5: 6)
� "Blessed are the merciful, for they shall obtain mercy." (Mt.5:7)
� "Blessed are the pure in heart, for they shall see God." (Mt.5:8)
� "Blessed are the peacemakers, for they shall be called the sons of God." (Mt.5: 9)
� "Blessed are those who are persecuted for righteousness' sake, for theirs is the kingdom of

heaven." (Mt.5: 10)
� "Blessed are you when men revile you and persecute you and utter all kinds of evil against

you falsely on my account.  Rejoice and be glad, for your reward is great in heaven, for so
men persecuted the prophets who were before you." (Mt. 5:11-12)

� After the magnificent statements of Jesus concerning the blessedness of true discipleship, he
immediately lays before the multitude the responsibilities and importance of this discipleship.

� Discuss the responsibilities and importance of discipleship. (Mt. 5:13-16)
� Give fully the emphasis that Jesus Placed upon the value of the Law and the prophets, for our

knowledge and our teaching. (Mt. 5:17-19)
� The Law of God given through Moses is the foundation of Christian ethics.  Christ held the

Ten commandments in the highest esteem and cautioned his hearers that those who relaxed
even one of the least of these commandments and taught them in like manner, would be
called least in the kingdom of heaven; but those who obeyed the commandments and taught
them would be called great in the kingdom of heaven.

� Following his emphasis concerning the Law of God, Christ presented ethical teachings that
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go beyond that of the Law and the prophets, and also of the scribes.  He showed them that
there is a better righteousness and a more perfect morality, than just coldly obeying the Law.

� Concerning adultery. (Mt. 5:27-30)
� Concerning divorce (Mt.5: 31-32. see also Mt.19:-8-9; Mk.10:3-12; Luke. 16:18.)
� Concerning swearing. (Mt. 5:33-37)
� Concerning resistance to evil. (Mt. 5:38-42)
� Concerning enemies (Mt.5: 43-48)

The title given to the Christianity moral and ethical teachings are recorded in Matthew 5
through 7.  The Sermon on the Mount was brought on by Jesus' growing popularity (Matt.4: 25).
At first, the people were attracted to Him because of His healing ministry.  The central theme of the
Sermon is summarized in Matthew 5:48, "You shall be perfect just as your Father in heaven in
perfect."  The word-perfect means completeness, wholeness, maturity being that entire God wants
a person to be.

Influences :
Jesus used two symbols, salt and light, to describe the influence that His followers should have

on the world.  Salt has a preserving quality, and light clears away the darkness.  Salt and light bring
about noticeable changes, but they are seldom noticed themselves.

Righteousness :
Jesus did not come to give a new law.  He came to uncover the intentions of the law and the

prophets and to bring them to their fullest expression.  He gave five illustrations of what it means to
fulfill the law:

1. Murder is wrong, but so is the hateful attitude that leads to it.
2. The act of adultery is wrong, but so is the lustful look.
3. The marriage relationship should be permanent.
4. We should be honest in our words and deeds.
5. We should love our enemies.

Giving, Praying and Fasting:
Good religious practices may be done for the wrong reasons.  Jesus called attention to three:

1. Almsgiving, kind deeds to help the needy, should be done, but not for the personal recognition the
giver might receive; 2. Prayer should be offered, but not in a way to seek the recognition of others;
3. Fasting should be a sincere spiritual experience and not an attempt to impress others with our
goodness and spirituality.

Material Resources :
 Jesus used three concepts - treasures, light and slavery - to remind us that we cannot serve

two masters.

Anxiety :
Worldly people are those who live only for material things: food, drink, and clothes.  Jesus'

disciples are to place God's kingdom first and to live with faith that God will provide for their needs.

Judgment, Right and Wrong :
The disciple should not be judgmental in his attitude toward others.  He should continuously

judge himself in terms of God's expectations.
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PERSISTENCE : Jesus challenged His followers to maintain persistence in their commitment
to God, to ask God to empower them to persevere, and to take the initiate to treat other people, as
they would like to be treated.

CHOOSING : Jesus stated that there are two life styles, or roads, which a person can take.
The broad road leads to destruction; the narrow road leads to life.  Every person is on one or the
other of these two roads.

PERFORMANCE :  As Jesus neared the end of His teachings, He began to focus on the
need to put His teachings into action.  He warned against following false teachers and instructed His
followers to put truth into action.

LIFE'S FOUNDATION :  Although much attention has been focused on the two houses in
this story, Jesus emphasized the builders.  The difference between the two builders is the obedience
of one and the other's failure to obey God's command.3

The Significance of Ten Commandments:
Central in the moral life of Israel are the Ten Commandments.  Andrew Osborn has aptly

observed:  "The Ten Commandments are the cornerstone of Hebrew ethics, standing in the same
relation to the religion of Israel as the Sermon on the Mount does to Christianity." 4 In this study we
are primarily concerned with the "ethical" or "moral" Decalogue in Exodus 20:1-17.   This particular
Decalogue is called "ethical" because" it is so much wider in its ethical demands than might be
expected merely in view of the social conditions of the time, and because it penetrates beneath
action to its spring in motive." 5

The laws of the Decalogue are more than a mere collection of customs common to the
contemporaries of the Hebrews.  These moral injunctions are the commands of God, not the folkways
and mores of the people (Ex.20: 1-2).  They constitute, therefore, eternal, universal values
indispensable for the fulfillment of the individual and society.  Man's duty to God is summed up in the
first four laws; the remaining six apply to man's duties to others and himself. 6

Ten Commandments are the guidelines given by God to the Israel for their daily living.  These
are the part of a covenant between God and His people.  In the Greek language is called as
'Decalogue', which means "Ten words".  God gave the Ten Commandments to His people trough
Moses at Mount Sinai more than 3000 years ago, they are still relevant today.  These laws originate
from God and from His eternal character therefore; their moral values cannot change.

About 1300 years after God gave the laws; Jesus upheld them, calling them the commandments
and listing five of them for the rich young ruler.  And the Sermon on the Mount Jesus showed that His
coming had not canceled the Commandments.  He specifically mentioned the laws against killing
and committing adultery.  Jesus place His eternal stamp of approval on the law by declaring.  It is
observed that in the book of Matthew what Jesus says, "Do not think that I came to destroy the Law
or the Prophets.  I did not come to destroy but to fulfill" (Matt.5: 17-19).  The word 'destroy'  means
'to dissolve or undo.'  Jesus did not come to show disrespect to the Law.  He came to fulfill its
purpose, not violate its principles.  He does not do this to show that the law had no end, but to teach
that the law would end when its purpose was fulfilled.

God never intended for the Ten Commandments to be a set of regulations by which the
people of Israel would earn salvation.   The Ten Commandments are still relevant today.  These
commandments, particularly coupled with the teachings of Christ, are still the best guidelines for
practical daily living known to man.
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DUTIES TO GOD:

Commandment One:
 "You shall have no other gods before me"  (Ex.20: 3).  This first commandment articulates the

principle of the sovereignty of God.  Since Yahweh alone is the God of Israel, there can be no
others.  He permits no divided loyalty on the part of his people.  Later the cult of Baal, god of rain
and fertility, was introduced as an addition to the religion of the Hebrews.  The inevitable result was
religious syncretism in which Yahweh was reduced to the level of the pagan gods.  Elijah, the prophet,
vigorously protested this religious amalgam in the contest between Baal and Yahweh on Mount
Carmel (1 Kings 18:20-40).

Commandment Two:
 "You shall not make yourself a graven image. " (Ex.20: 4).  This law requires purity of worship.

The sovereign God is also spiritual and must be worshiped in spirit and truth.  The Creator is not to
be worshiped in the form of the creature.  Material likenesses tend to turn the worshiper from the
spirituality of God to the worship of the objects themselves.  An excellent example of this tendency
is seen in Hebrew history.  King Hezekiah ordered the Nehushtan, the brazen serpent, destroyed
because it had been perverted from a memorial relic into an idol (2 Kings 18:4)

God is jealous for the purity of worship, "visiting the iniquity of the fathers upon the children to
the third and fourth generation" of them that hate him.  It is a fact of experience that the consequences
of a bad influence (not the guilt) of parents are visited upon their children.  God's love, however,
extends to thousands of generations, which love him and keep his commandments.

Symbols and images of god are used almost universally by the churches today, especially by
Roman and Eastern Orthodox Catholics.  It is claimed that these objects are used merely as guides
to worship.  As long as one does not "bow down to them and serve them,"  it is argued, there is no
violation of the commandment.  But as this law implies and experience teaches, there is the constant
danger of substituting the dead object for the living God.

Commandment Three :
"You shall not take the name of the Lord your God in vain…" (Ex.20"7).  God's "name"  as

used in the Bible denotes his nature and personality (cf. Ex. 3:14).  Embodied in this law is the
principle of reverence for God in all deeds and words.  Unfortunately this injection has come to be
associated primarily with profanity. Hebrew thought and language do not bear out this particularized
interpretation.  The term translated "take"  (in the Hebrew, nasa') means "to take up," "to carry,"
never to utter God's name

 (Ex. 12:34; 25:14; 37:14).  Thus, this commandment refers to an attitude of the heart, not an
action of the tongue.  God's name is never to be carried in vain or a false manner.  To do this is to
discredit his nature and person.

By implication the third commandment also forbids the misuse of God's name in any fashion.
It prohibits perjury, that is, the use of God's name to attest to what is untrue (lev.19: 12).  Tangentially,
it also forbids the use of profanity.  Any word or deed which sullies the holy name of God is
reprehensible: "The Lord will not hold him guiltless."

Commandment Four :
 "Remember the Sabbath day, to keep it holy"  (Ex.20:8).  The word translated "Sabbath"

comes from the Hebrew term Sabbath meaning "to rest." God created all things in six days and
rested on the seventh, blessing and sanctifying it.  Hence, the Sabbath appears to be a pre-Mosaic
institution.  It became a sign of covenant between God and his people (Ezek. 20:12).  Also it
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became a day of thinks giving for deliverance from Egypt (Lev. 19:34; Deut. 5:15), a weekly reminder
of the Passover, just as, for the Christian, Sunday became a weekly reminder of the resurrection.

The Hebrew Sabbath was both a day of rest and worship.  Man and beast ceased their work
on this day (Deut. 5:13-15).  Both needed the restoring influence of a day of rest.  It was also a day
of worship. Jesus himself went into the synagogues and temples on the Sabbath to participate in the
services.

Jesus carried forward the basic principle of the Sabbath minus the innumerable irksome
regulations formulated by Jewish scribes.  For instance, under Jewish law one was permitted to
enter fields to get food to sustain life, provided he only took what he could eat (Deut. 23:24).  But
to pluck grain on the Sabbath was prohibited, being interpreted as work.  Thus, when Jesus' disciples
plucked grain on the Sabbath, they were

attacked by the Pharisees.  Jesus justified their action by pointing out that the Son of Man is
Lord of the Sabbath, that human needs come before religious institutions, and that it is lawful to do
good on the Sabbath  (Mark 2:23 to 3:6; Matt. 12:1-14; Luke 6:1-11).  Hence, Jesus laid down no
commands, rules, or liturgies applying to the observance of the Lord's Day.  Rather, he simply gave
the basic principle that it is lawful to do good on this day.

In Christianity the Jewish Sabbath was transmuted into the "Lord's day," or the first day of the
week.   This was the day of Christ's resurrection and therefore called the "Lord's day" (Rev. 1:10).
Accordingly, the early church held its meetings on the "first day of the week" (Acts 20:7), and
collections were taken on this day (1 Cor. 16:1-2).

DUTIES TO MAN :

Commandment Five :
"Honor your father and your mother, that your days may be long in the land which the Lord

your God gives you"  (Ex.20: 12).  This mandate marks the transition from duties to God to those
applying to people.  This one expresses the principle of right family relationships.  "Honor" to parents
means to take them seriously.7  To take parents seriously is to respect them as God's means of
carrying forward the race and their contribution in terms of a rich social heritage, which they make
available to their offspring.

Involved in this fifth commandment is also the responsibility of the offspring to care for their
aged and indigent parents.  Jesus cites a tradition of the Jews aimed at getting around this responsibility
(Mark 7:8-13).  He makes it clear that the practice of "Corban" (an offering dedicated to God)
cannot release a son from the obligation to support his parents.

The Decalogue in Deuteronomy adds the promise of length of days to those who honor
parents (5:16).  Here, of course, the promise is to the nation.  Fidelity to this law of honor to parents
insures continued national existence.  Where family life is strong there will be a stable society in
which long life can be enjoyed. Family solidarity among the Jews has been one of the reasons for
their racial survival under suffering through the centuries.  Conversely the society, which destroys the
family, destroys itself.

Commandment Six:
 "You shall not kill" (Ex.20: 13).  "Do no murder" is a truer translation, for the Hebrew term

translated  "kill" means "murder."  Accidental killing, justifiable homicide, killing in was, and capital
punishment, therefore, were not considered to be murder among the Hebrews (Num. 35:23; Ex.
21:12f; 22:2).  While this law was primarily for the protection of life within the Jewish community, it
embodies the universal principle of the sacredness of human personality.  The truly sacred aspect of
man is not so much his life as his personality and relationship to God.  Murder annihilates this
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relationship by destroying the image of God in man (Gen. 9:6).  It is on this theological basis only that
our human objection to murder can be logically defended.8

Commendment Seven :
  "You shall not commit adultery" (Ex. 20:14).  This law expresses the principle of the sacredness

of the marriage relationship.  Originally this injunction applied less to husband than to the wife.  The
law took account not so much of the sin of impurity as a violation of property rights- a man's
ownership of his wife.9 Later, however, the law was interpreted to be equally applicable to both man
and woman, as we find in Leviticus 20:10 where adultery was to be punished with death in the case
of both.  The law required, therefore, purity of sex life before and after marriage on the part of both
male and female.  Jesus went to the root of this injunction and demanded purity of heart as well as
action, equating the lustful look with the act of adultery (Matt. 5:28)

Commandment Eight :
 "You shall not steal" (Ex. 20:15).  Protection of the right to personal property is the ethical

principle embraced in this precept.  It is a fundamental basis upon which the right to private property
rests.  To "steal" implies not only direct theft, but also stealing in the guise of sharp business practices,
the use of office for private gain, or the exploitation of the weak and ignorant.  Wealthy and powerful
individuals have often been able to steal from the public without penalty.  This law applies equally to
everyone, regardless of method of stealing.

Wages must be duly paid (Lev. 19:13; Deut. 25:14; cf. James 5:4), and honest measure must
be given (Deut.  25:13). Care of the poor is the responsibility of all who have this world's goods to
share (Deut. 15:7-11).  God thus must be glorified in the getting as well as the giving of wealth.

Commandment Nine :
 "You shall not bear false witness against your neighbor…"  (Ex. 20:16).  Obligation to bear a

true testimony regarding one's neighbor is the principle of this law.  Primarily, it forbids false witnessing
against one's fellowman in a court of law.  The plaintiff, defendant, and witness are bound to tell the
truth and nothing but the truth in any trial.   Its broader implications prohibit the sin of slander, tale
bearing, gossip, flattery and "character assassination."  To destroy a man's character by a whispering
campaign profits nothing.

DUTIES TO SELF:
Commandment Ten:

  "You shall not covet…" (Ex. 20:17).  This final injunction of the Decalogue has to do with
man's duty to himself.  It forbids the inordinate desire for the wrong things (neighbor's wife, cattle,
servants, and so on).  To covet, then, means to set the heart upon,to pant after, an intensely personal
desire striking at the attitudes rather than the actions of man.  It is an inward motive, which gives birth
to the overt sins of murder, adultery, lying, and stealing as described in the previous commandments.
Thus, the seat of covetousness is the human heart (Rom. 1:24).  It is a subtle sin because desire
under pressure may quickly curdle into covetousness."10 Paul himself declares that he would not
have known covetousness to be a sin had it not been for this law forbidding it (Rom.7: 7).  One may
covet the best spiritual gifts, providing it be done in the spirit of live (1 Cor. 12:31)

The Ten Commandments reflect the highest ethical standards of the early period of the Hebrews.
Grounded in the covenant relation to the living God, these laws are eternal and not merely human
ideals.   They are comprehensive in that they contain the fundamental duties of man to God, neighbor,
and himself.  Absolute loyalty to the sovereign God, worship in keeping with his spiritual nature,
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reverence for his name, the hallowing of his day, sum up man's religious duties.  Respect for parents,
personality, marriage, property, and truth are the distinctively ethical obligations of the
Commandments.  Commandment ten is a duty, which a man has to himself because it is related
primarily to the heart.  He must avoid harboring inordinate desires for the possessions of his neighbors.
Without these universal and basic principles, no individual or society can rise to the moral level,
which God requires of humanity.

The Commandments six through nine pertain to our relationships with one another.  In the
New Testament period, these commandments were modified by the Jesus Christ.  According to
sixth commandment the Jewish leaders had distorted the Old Testament penalty for killing, which
was death.  They taught that one only had to be brought to judgment.  But Jesus told that the one
who has murderous thoughts in his heart is considered a murderer.  According to seventh
commandment the Old Testament penalty for adultery was death by stoning.  Jesus condemns is not
the look of admiration and affection, but the lustful look with the intent to commit an adulterous
sexual act.  He gives a very vivid illustration to remove the source of adultery and to encourage one
to shun any temptation to commit it.  The tenth commandment was modified as love your neighbor
as yourself.  The word neighbor means one who is near.  This could include an enemy.  Being a
Christian, one should always do well to, and pray for, our enemies.  A person, who cares about
others, beginning with those in the home, does not want to harm them. Jesus on His sermon on the
mount, He enlarged on the idea prevalent in the Ten Commandments by emphasizing the heart
attitude:  "Blessed are the pure in heart, for they shall see God" (Matt.5:8).  The Christian has
blessed joy on earth when his priorities are straight.  Jesus emphasizes what they had heard from
interpreters of the Old Testament Law.

Today due to shortage of the knowledge of the Word of God and shortage of fear upon God,
the Christians ignored the Commandments and they were not followed them.  So these
Commandments were not useful for their righteous living.  These Commandments were helpful to
those who had God's fear and the knowledge of the Word of God for the righteous living.
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RMSA and School Quality : Some Concerns
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Abstract

Present study is an attempt to analyse the provisions under RMSA
to provide quality education to the school children of the country. The
paper discusses the evolution of the concept of RMSA followed by a
discussion of the concept 'quality'. The authors argue that a periodical
revision of the curriculum alone will not bring quality to school education.
The paper tries to point out the failures of SSA as a platform for rethinking
about the pitfalls in implementation of such coveted schemes for quality
improvement of school education. By taking into account of the previous
experiences, the authors caution the implementers of RMSA , to take
utmost care in the implementation stage of this scheme so that the expected
quality of schooling can be achieved.

Theme of RMSA
The National Policy on Education (1986) recommended a re-fashioning of secondary education

to provide valuable manpower for economic growth of the country. The Tenth Plan Mid-Term
Appraisal (MTA) document of the Planning Commission has also recommended a major expansion
of secondary education in the light of successful implementation of SSA. Along with this impetus, the
Honourable Prime Minister's Independence Day Speech, 2007, paved the way for a novel approach
to improve the standard of secondary education in India. A call to launch a Scheme for Universalisation
of Access for Secondary Education (SUCCESS). The seed finally germinated as Rastriya Madhyamik
Shiksha Abhiyan (RMSA), an effort for Universalisation of Secondary Education (USE) in India,
and was launched in March 2009 with an objective of universalising quality secondary education.
The success of Sarva Shiksha Adhiyan (SSA) for Universalisation of Elementary Education (UEE)
gave the stakeholders of Indian education system an impetus to think in the direction of USE.

The basic features of SSA were institutional reforms, community ownership, quality
improvement, equity in access and focus on human resource development needs of teachers (Ministry
of Human Resource Development, 2004). RMSA aims to provide good quality education available,
accessible and affordable to all young persons in the age of 14-18 years (Zaidi, Biswal & Mohanty,
2011). The above facts revealed that in both SSA and RMSA, along with universal access, retention
and equity, the major theme revolves around the quality of schooling. Provision of good quality
education is visualised in both the programmes. We are talking about quality. In reality what does it
mean?

Quality and Education
The meaning of quality becomes nebulous when we consider the quality of education. There

is no universally accepted view of what is excellence in education, and there is no agreement on the
degree of excellence either. As in the case of good life, there is no agreement on what is good
education. Because quality of education is so hard to define, it has eluded reliable and valid
measurement. If the learning strengthens the capacities of children to act progressively on their own
behalf through the acquisition of relevant knowledge, useful skills and appropriate attitudes (Bernard,
1999), then we can say that the education is having good quality.
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Quality education can include the following credentials;
� Physically and mentally healthy learners
� Safe and protective environment with adequate resources and facilities
� Relevant and up-to-date curricula which develop the skills of individuals in various fields
� The presence of well trained and adaptable teachers who are ready to follow child centred

approaches during curriculum transaction
� Outcomes from an institution are worthy citizens of a country.

If the above conditions are satisfied, then we can say that a particular education programme
has quality. This means that quality of education is not a small concept rather it is a broader term
which encompasses learner, teacher, learning environment, curriculum, teaching learning process
and outcome. Until recently, much discussion of educational quality centred on system inputs, such
as infrastructure and pupil-teacher ratios, and on curricular content (Colby & Witt, 2000). Recently
the trend has been changed and more attention has been paid to educational processes. The quality
of educational process largely depends on the relevance of curriculum and above that the quality of
teachers.

Like the concept of good life, the concept of quality of education is relative. Thus, what was
considered as good education in the pre- independence period was not considered good enough
during the post- independence period. This is because there is a relationship between quality and
aims of education. In our country, the goals of education are derived from the constitution, but these
goals have been translated in to educational aims and objectives considering the country's needs as
visualised by the education commission (1964-66). The direct aim of ancient Indian education was
to make the student fit to become a useful and pious member of society (Rangachar,1964). Inculcating
the civic and social duties among the students was also a part of ancient Indian educational system.
The most important idea governing the ancient system of education was that of perfection, for
developing the mind and soul of man. Ancient Indian education aimed at helping the individual to
grow in the power and force of certain large universal qualities (Bhatta, 2007). The quality of our
education must be measured by the extent to which it reflects these aims and objectives. To the
extent that it does this, our education has significance and relevance, which are the two major
aspects of quality of education especially in the context of India. Quality of education could be
operationally defined as the degree with which the objectives have been realised (Thiagarajan,
2003).

In the field of education, quality depends on the facilities provided to students, the teaching-
learning process, performance of the students and the employability of the outcome. Educational
institutions should develop a quality perspective, adopting corporate practices such as strategic
planning, delegation of responsibility and fixing accountability norms. (Suryanarayana, 2002). If we
have to provide quality education, the efforts should start right from school education and should
extend to higher levels.

Quality of school education
Starting from the aims of education, National Council of Educational Research and Training

(NCERT) developed specific objectives of instruction at the primary, middle, secondary and higher
secondary stages of school education to provide quality education to the new generation of India.
The subjects of study, the evaluation methods and the

supervision styles were mentioned specifically to attain these objectives. In the NCERT
document (2005) content is considered as one among the various inputs needed to achieve quality.



Intellection: A Bi-annual Interdisciplinary Research Journal

The relationship between quality and content of education does not lie only in the matter of the
subject read and the courses offered; it lies also in what goes in to the text book and how subjects
are taught by the teacher and learnt by the learner. National Curriculum Framework 2005 (NCF2005)
identified various core components of quality of education. Along with the school facilities, quality of
teachers and quality of curriculum, a concern for quality of life in all its dimensions is considered as
a core component for quality education.

Since independence, large-scale expansion of the number of schools and colleges took place.
The measures taken for ensuring the quality by recruiting better teachers having competence and
updated knowledge in the content, pedagogy and modern teaching technology with a desired aptitude
for teaching are doubtful. Adequate infrastructural facilities should be available in the institution or
organization for better teaching-learning processes since it is a major input for strengthening the
institution at large and faculty members in particular.

The curriculum for school education is periodically updated by NCERT, and improvement of
the school facilities are looked after by various stake holders of education. But are we missing
something?

A relook in to SSA scheme
A review report of SSA (Dhar, 2012) revealed that 68 per cent of the elementary schools in

India spent a bulk of the funds received under SSA on whitewashing the buildings and another 69
per cent used some of the money to fund school events. If the schools are spending money for
furnishing the schools, does it followed by quality?

An evaluation study of SSA (2009) published by Haryana government outlined different
shortcomings in the implementation of the said scheme. Lack of maintenance of records relating to
monitoring, lack of coordination between the members of Panchayati Raj  Institutions and School
teachers in Execution of S.S.A., lack of appropriate, qualitative and adequate Teaching Learning
Materials(TLM) and lack of qualitative  and effective teacher training are some of the major findings
of the said evaluation study. Quality improvement is one among the major concerns to deal during
the implementation of SSA

project. Even though there was enough provision for monitoring the implementation of the
scheme, the above findings revealed that the monitoring was not effective. The situations may not be
same in all regions and states. But for a national level programme, these findings cannot be ruled out
as some isolated cases, since it is for each and every citizen of this country.

Expectations
RMSA vision document (2009) says that providing required infrastructure, appointment of

additional teachers and in-service training of teachers, bridge course for enhancing learning ability
for students passing out of class VIII and reviewing curriculum to meet the NCF, 2005 norms as the
efforts to improve quality. But under SSA, it was translated as whitewashing. We have several
documents and guidelines for quality assurance. What is lacking is a strict and relentless effort from
all the stakeholders to see whether the facts are translated in to action or not. A monitoring mechanism
was suggested under RMSA scheme but its effective implementation matters a lot. If the visions are
translated in to action, we can expect quality schooling to our children. Otherwise the scheme's very
meaning could be diluted. After some years, the authority may declare that the scheme was
implemented successfully. The success could be only in paper but not in reality.

Empowerment of teachers and reshaping the teaching learning process is a must for quality.
Universal access prevents the screening of entrant's quality. Then the sole responsibility to get a
quality output or a well developed individual from each school lay solely on the meaningfulness and
effectiveness of teaching learning process. Assessment and accreditation could be a perfect mechanism
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to assure quality. But it should be more process oriented. A mere development of infrastructure
facilities or quality of buildings does not guarantee quality output.

In case of quality assurance of teacher education, it was found that there is no mechanism at
present to check the whereabouts of quality practices of an institution for the next five years after the
peer team's visit (Carri, 2011). In case of schools too, quality assurance should be a continuous
process. There should be some kind of unexpected visits from the quality assuring agencies so as to
prevent 'cooking of data' and projecting it as their performance. The allocated funds should be
utilized for the quality improvement of students. It requires proper training of teachers, not less than
minimum infrastructure facilities, revamping the curriculum to meet the local and location specific
needs and a meaningful evaluation to check the development of all the domains of learning including
the affective domain. An in depth exercise with the participation of representatives of all the
stakeholders of education is required to finalise the quality indicators of school education, which
should be more realistic and practical. The unaided schools should also be covered under this
practice even though they may not come directly under RMSA scheme. This is because of the fact
that in the present Indian context, there is an overwhelming growth of this sector too. As such there
is no mechanism for effective monitoring of their activities.

Final thoughts
Only if we have an effective quality assurance system, we can expect quality teachers who in

turn are expected to provide quality teaching to the next generation nation builders. Education should
aim at all round development of students' personality. Development of all domains of learning should
be accomplished through formal education. They should be armed with required dispositions, values
and attitudes which help them to become a true citizen, who can raise themselves as intellectuals,
peace makers, anti corruption crusaders, non violence practitioners and above all well developed
individuals.  We can wait for a meaningful implementation of RMSA scheme which can cater to the
present and future human resource expectations of the country.
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Gender Access to Internet Among Urban Muslim Students :
A Study of Higher Educational Institutions in Silchar Town
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ABSTRACT

Among the technological advances the recent development of
Information and Communication Technologies (ICTs) has triggered an
unprecedented socio-cultural revolution in society all over the world as
their applications have covered varied domains of life in human society,
out which  education is the domain where the ICT applications have
altered the way the knowledge is produced, processed, acquired and
disseminated. Amongst ICTs, Internet is emerging as an essential tool for
teaching and learning, specially in higher education. But the existing
social surface on which students' access to Internet for its application in
education is rather uneven and divided by class, gender and rural-urban
differences. Of the social differences, gender-based differences have
historically been found across all other differences in various communities
in India, which logically results into differential access of males and
females to the ICTs such as Internet among various groups and
communities, particularly the backward, marginalized and minority
sections of the population.  Generally, urban culture which  creates social
homogeneity and, thereby, fewer obstacles to people's access to the
technologies like Internet does have a function for  gender equalization,
even in a minority group. This paper, based on empirical data, that even
among the urban Muslim students, the males have edge over the females
in their access to Internet.

Keywords : ICTs, Internet, access, digital divide

ICTs which refer to a diverse set of technological tools and resources are used to communicate,
create, disseminate, store and manage information and they are applied in diverse areas of human
life such as agriculture, business, health, education, geographical information system (GIS) and the
like. Specifically, ICTs are the computing and communication facilities and features which diversely
support the teaching-learning and a range of educational activities in the existing world divided by
rural-urban, class andgender differences. Satellite-based telecommunication, television and Internet
are the new technologies of communication and information, out of which Internet is growing fast as
the most important development with potential for tremendous social change.  Sociologically, Internet
is a network of people using computers that assists the system communication and makes available
a vast amount of information. In the educational domain, it brings a fundamental change in perceiving
and conducting the teaching and learning process from the teacher-centred to the student-centred
education and the traditional to the virtual classroom, universally embraced by teachers and students.
By use of the Internet technology, individual terminals, computers, mobile devices and local area
networks are connected to the global Internet which provides access of information to people
across the globe without any barrier of space, time and culture. Yet, this potential tool of social
change is also not free from the impact of social differences among people. Earlier, social differences
were denoted by such terms as race, socio-economic status, gender, educational attainments,
geographical divide of rural, urban and central city, age and generational divide etc while the inequality
of the access to information is variously termed by names such as digital divide, knowledge gap,
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participation gap in the information society and, more recently, computer literacy gap. The diffusion
of innovations theory classifies the digital divide in four ways; viz., (i) who is divided? (unit of analysis):
Individuals, organizations/ communities, societies/ countries/ world regions; (ii) which attribute divides?
(attributes of nodes and ties): income, education, geography, age, gender, ownership, size, profitability,
sector etc.; (iii) how divided? (level of digital sophistication, ie, access, uses, attitude and impact)
and (iv) what type of ICT divides ? (type of technology, ie,  mobile phone, Internet, digital TV etc.)
(Martin 2010). This classification has far-reaching consequences of practical relevance to understand
knowledge gap, i.e., the differentiated access of various social groupings such as gender, income,
race and location to information and knowledge. Though ICTs carry enormous potential for gender
equalization in particular as well as emergence of information society, one can perceive gender-
based digital divide between males and females in India. A study (Rajput and Ansari (2008: 62-66)
on the accessibility, extent and purpose of Internet use in a stratified random sample of 100 Bachelors
of Agriculture Science students, 25 students from each academic year, drawn from G.B. Pant
University of Agriculture and Technology, Pantnagar, Uttarakhand, revealed that 81% students
comprising both males and females had access to Internet: all male and 75% of female students
accessed to Internet from cyber cafe, followed by the university library and hostels; 26% of both
male and female students spent 2-3 hours daily and 33% of both male and female students used
Internet for e-mail, assignments, project proposals, chatting on Internet etc. This indicates that the
female students had less access to Internet than the male students from market-based Internet
facility like cyber café. Palackal and Shrum (2007: 200-222) in their survey conducted on the
Internet use and access patterns impacting on the career of  261 scientists in research and academic
institutes in Trivandrum (Kerala), by administering an interview schedule, concluded that gender
remained a durable source of inequality in Internet adoption and productivity. Another survey of 200
Internet users conducted during June 1999 to July 2000 on the awareness about the uses of Internet
in everyday life found comparatively less female Internet users and the ratio of male and female
Internet users was 70:30. Moreover, Internet use was popular in elite group with high income;
32.5% participants were in monthly income group between 10,001/- to 15,000/- followed by 20,000/
- and above (Sinha 2004). Laloo and Lahkar (2006) in their study on the awareness about and use
of Internet search engines amongst social science researchers in Gauhati University and North Eastern
Hill University in Northeast India found that regarding Internet search engines the researchers have
similar awareness as compared to their counterparts in different parts of the world and they suggested
that a better presentation of websites would help them get indexed by search engines and make
them more accessible. Implications of these findings may be utilised for gender equality. Thus, the
existing inequalities, particularly gender inequality, do play directly or indirectly a role in creating
digital divide based on Internet uses in education in India. However, it is also obvious that Internet
technology is neutral and it generates equalizing effects if the opportunity of access to it is equally
available to the people of different social background. Specially it may be used as a tool in teaching
and learning activities to achieve equality of minority groups such as the Muslim in India, a big group
yet educationally backward, with the majority or forward groups. Even among the minorities, one
may assume that it is more effective in urban areas where urban culture leads to social homogeneity
and, thereby, to fewer obstacles to people's access to technologies like Internet, though the access
to Internet among minorities is variable even in urban areas in the context of their residential location,
gender, culture and economy. A question arises: What patterns of access to Internet are perceived
among the urban Muslim students in India, especially in Assam? The question is attempted with
reference to the Muslim students in higher educational institutions in the Silchar town of Assam.
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The Methodology
The study focusing on the social shaping of the technology uses the descriptive research

design to collect and analyze the data on the Internet access patterns in education of the Muslim
students, male and female, in the higher educational institutions of the Silchar town. The field data
were collected during 14 February 2011 - 29 February 2012, by administering a structured interview
schedule to a stratified random sample of 180 Muslim students, 90 males and 90 females, in five
colleges, a national institute of technology and a university of the town. In the sample there were
originally drawn 198 students, 93 male and 105 female students, out of which 18 students, 3 males
and 15 females, who had no access to Internet were dropped from the sample. Hence, the finally
the sample consisted of 180 students, in all, to source the data on gender access to Internet.

The Socio-Economic Background of the Students
Silchar is the largest town in South Assam, headquartering the administrative offices of Cachar

district and its total population is 1, 72,709 persons, out of which 56,972 (36.3%) persons are
Muslim (Census 2011). Of the sampled urban Muslim students in higher educational institutions of
the Silchar town, out of which 55.56% are from the degree colleges, 42.22% and 68.89% of the
males and the females respectively, and 44.45% are from two national institutions; namely, Assam
University and National Institute of Technology, 40% and 17.78% of the males and 27.78% and
3.33% of thefemales respectively. Most (92.77%) of the students belong to the age bracket of 18-
23; a few belong to the age group of 23+ and an insignificant fraction belongs to the age group of
below 18 years. By their religious sects, 98.33% of the students are Sunni- 96.67% of the males
and all the females, whereas the rest of only the males come from Shia and Sufi sects. A very small
fraction (4.44%) of both the students, males and females, belongs to the categories of Other Backward
Classes (OBCs) and Most Other Backward Classes (MOBCs). By their linguistic community/
mother tongue, 91.11% of the students are Bengalis and the rest, Assamese, Manipuris and Hindi
speaking people. Most of them belong to the Bengali community. By family occupation, over a half
of the students have service-jobs, followed by business, while an insignificant fraction has agriculture
as occupation. Their annual family income is ranging from Rs 50000/- to above Rs 500000/-, out of
which the bracket of Rs 150001/-to Rs 300000/- covers over three fifths (62.22%) of their families
and the rest of the income groups have quite small numbers of families (see Table 1-7).

The Internet Access Patterns
The access to Internet gets differentiated into various social factors like age, gender, father's/

mother's occupation, income-groups, educational level, place of birth/ origin etc. Internet is a new
communication technology of the knowledge society in the present- time. The youth, particularly
males, access more to Internet. The family income and occupation of parents differentiate the access
of respondents to Internet by difference of site. Besides, the urban areas with better availability of
facilities for Internet access also empower the youth in this respect. The following are the Internet
access patterns found among the urban Muslim students in the higher educational institutions of the
Silchar town.

1. Site of Internet Access
Gender influences the access to Internet even among the urban students. Considering social

restriction on free movement of females in society the female students can mostly access to Internet
at home if it is available while the male students can get the Internet access in cyber cafes as well.  Of
the total urban Muslim students, 63.89% accessed to Internet at home, 37.78% in cyber cafes,
31.1% in educational institutionsand an insignificant fraction of the students in hostels and friend's or
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neighbour's house. This pattern is observed across both the genders, except the difference that none
of the female students accessed to Internet in hostels while none of the male students accessed it
from friend's or neighbour's house. However, the percentage of the female students accessing to
Internet outside home, even in educational institutions, is less than the percentage of the male students,
perhaps, due to the social norms restricting females' movement outside home. This means that the
female students have restricted access to Internet outside home as compared to the male students
(see Table 8).

2. Time of Internet Access
Gender differentiates the students by their engagement with different works, except for

studies, which are carried out at different times in communities and societies where social status is
assigned differently to males and females. Of the total students, 47.77% accessed to Internet during
spare time, 20.55% in the afternoon and 16.66% in the evening. Only a small portion of the students
accessed to Internet during night hours. By gender, more female students (51.11%) than the male
students (44.44%) accessed to Internet during spare time hours; more female students (24.44%)
than the male students (16.66%) accessed to Internet. Thus, the females got more time for Internet
access in the afternoons while the males had accessed more in the mornings and evenings. This is
because the female students might be doing domestic chores during the mornings and evenings while
during the afternoon hours at home or in educational institutions as well as during spare time hours
they could access to Internet. Besides, owing to traditional outlooks and security concern of the
families towards their females they might be restricted to go out of home during the morning and
evening hours to access to Internet in case they do not have this facility at their homes. On the other
hand, in a patriarchal society, which these students belong to, such restrictions or domestic engagements
are not applicable in case of the male students (see Table 9).

3. Time Span of Internet Access
It is not only the time but also time span of Internet access among students which gets

differentiated under influence of gender. Of the students, about a one-third had internet access of
two hours; around a quarter of them had, each, accessed to Internet for the time span of one and
three hours and the rest accessed to Internet for either less than one hour or more than three hours
a day. By gender, daily internet access of two hours  is the common span of time found among the
male and the female students while there are more female students accessing to Internet for a time
span of less than two hours and more male students accessing to Internet for a time span of more
than two hours a day. This indicates both more domestic engagement and fewer avenues for the
female students for access to Internet (see Table 10).

4. Type of the Internet Connectivity
The type of Internet connectivity the students subscribe may differ by its suitability for the

gender they are related to. Of the students, near about two thirds and one fifth had subscribed
mobile phone and broad band based Internet connections respectively and the similar pattern is
observed across the two genders; however, under the type of mobile phone based Internet connection
there are found near about three quarters of the female students and nearly three fifths of the male
students. Under the types of the dial up and the mobile broad band connection the number of the
students is insignificant while WLL Internet connectivity is availed by over a one-fifth of the males
and about one tenth of the females. Thus, both the males and the females have the mobile phone and
broadband based Internet connectivity, yet the mobile phone based Internet connectivity is higher
among the females whereas the WLL based Internet connectivity is more among the males. This
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indicates that the mobile phone based Internet connectivity is more convenient to the females in view
of social restrictions as well as cost affordability. On the other hand, the dial up Internet connectivity
is getting obsolete and the mobile broad band Internet connectivity is yet to come up among the
students of both the genders (see Table 11).

5. Internet Service Providers
The students avail the Internet service from nine Internet Service Providers, out of which two

[Bharat Sanchar Nigam Limited (BSNL) and Videsh Sanchar Nigam Limited (VSNL)] are from
the public sector and the rest from the private sector. The Bharat Sanchar Nigam Limited (BSNL)
is the largest among of the Internet Service Providers of the students, followed by Aircel and Tata
Indicom. The distribution pattern of the Internet Service Providers is found more or less similar
across the two genders, which indicates that the service provider is chosen at the level of family or
institution and therefore gender's influence is neutralized by sheer suitability of a service provider for
requirements of the family or institution (see Table 12).

RESULTS AND DISCUSSION
The results of the study are discussed as follows:

(i) Majority of the urban Muslim students in higher educational institutions of the Silchar town
have Internet access at home, followed by cyber cafes. This pattern is true in case of both the
genders of students; however, Internet access of the female students is quite less than the male
students at cyber cafes and in educational institutions. It means that the traditional restriction on
females' movement or stay for long hours outside home constrains their Internet access also.

(ii) The urban Muslim students of the higher educational institutions prefer to access Internet
during spare time hours when their academic or domestic works are over. However, gender difference
of Internet access time is clearly visible in that more female students than their male counterparts are
accessing to Internet during the spare time hours and afternoon hours whereas more male students
than their female counterparts are accessing to Internet in the morning and evening hours. These
access patterns lead to the assumption that the females and the males have different work engagements,
resulting into difference of time hours or spare time hours for Internet access.

(iii) The daily time span of the Internet access of the most of the urban Muslim students is 1to
3 hours a day and an equal segment (a one-third) of each of the genders of the students has the
access for 2 hours a day. However, the number of the male students  accessing Internet for over two
hours a day is much greater than their number in case of accessing Internet for less than two hours a
day while the female students' access pattern obtained in this respect is contrary to that of the male
students.

 (iv) The mobile phone based Internet connectivity, followed by the broad band based Internet
connectivity, is observed as most significant pattern across the two genders of the students; however,
under the type of mobile phone based Internet connectivity the female students are found more than
the male students, though the students of both the genders are distributed over in all five types of
Internet connectivity; namely, Dial-up, mobile based, broadband, WLL and mobile broadband.
Therefore, it may be assumed that the mobile phone based Internet connectivity is more convenient
to the females by reason of social restrictions on their movement outside home.

(v) The Internet Service Providers found more or less similarly distributed across the two
genders may be due to their selection done by the family or educational institution, neutralizing any
kind of gender impact. Thus, a technology chosen by group suitability need of family or educational
institution carries no gender bias, though there may be an implicit gender biased purpose of the
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connectivity subscribed from a good or bad service provider.

Conclusion
The access to ICTs among students enrolled in the higher educational institutions can increase

their level of knowledge and this fact has raised the importance of Internet among students. Prevalence
of Internet access among the urban Muslim students, male and female, is significant. Yet the new
communication technology of Internet is not free from gender bias in the community the students
belong to as there is visible the digital divide between the male and the female students in terms of
site, time hours, time span and connectivity type of Internet access. The different patterns of gender
access to Internet patterns owe to the existing social outlook towards women's freedom and mobility
as well as security concerns of families for their women moving outside home.  Nonetheless,
significance of Internet is perceptible across both the genders of the students, which does point to
the potential of Internet for social equality as well as to overcome the emerging digital divide based
on the traditional social gaps like gender by making availability of digital infrastructure for the female
students or women in general, after addressing the traditional concerns of their security and restricted
mobility in an appropriate manner.
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Appendix of Tables
Table 1

Types of Educational Institution of the Students by Gender

Type of Educational
Institution

No. of Students Total (%)
Male (%) Female (%)

Assam University 36 (40) 25 (27.78) 61 (33.89)
National Institute of
Technology, Silchar

16 (17.78) 3 (3.33) 19 (10.56)

Colleges 38 (42.22) 62 (68.89) 100 (55.56)
Total (%) 90 (100) 90 (100) 180 (100)

Table 2
Age Groups of the Students by Gender

Age Group of
Students (in Years)

No. of Students Total (%)
Male (%) Female (%)

< 18 1 (1.11) -- 1 (0.56)
18-20 40 (44.44) 49 (54.45) 89 (49.44)
21-23 41 (45.56) 37 (41.11) 78 (43.33)
24-26 7 (7.78) 2 (2.22) 9 (5)
>26 1 (1.11) 2 (2.22) 3 (1.67)

Total (%) 90 (100) 90 (100) 180 (100)

Table 3
Religious Sects of the Students by Gender

Religious
Sect

No. of Students (%) Total (%)
Male (%) Female (%)

Sunni 87 (96.67) 90 (100) 177 (98.33)
Shia 1 (1.11) -- 1 (0.56)
Sufi 2 (2.22) -- 2 (1.11)

Total (%) 90 (100) 90 (100) 180 (100)

Table 4
Social Categories of the Students by Gender

Social Category No. of Students (%) Total (%)
Male (%) Female (%)

General 85 (94.45) 87 (96.67) 172 (95.56)
Other Backward
Classes (OBCs)

4 (4.44) 3 (3.33) 7 (3.88)

Most Other
Backward Classes

(MOBCs)

1 (1.11) -- 1 (0.56)

Total (%) 90 (100) 90 (100) 180 (100)
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Table 5
Linguistic Community of the Students by Gender

Linguistic Community No. of Students (%) Total (%)
Male (%) Female (%)

Bengali 78 (86.67) 86 (95.56) 164 (91.11)
Assamese 7 (7.78) 2 (2.22) 9 (5)
Manipuri 2 (2.22) 2 (2.22) 4 (2.22)

Hindi 3 (3.33) -- 3 (1.67)
Total (%) 90 (100) 90 (100) 180 (100)

Table 6
Occupations of the Students' Families

Type of Occupation No. of Families (%)
Agriculture 1 (0.56)

Business 86 (47.78)
Service 93 (51.66)
Total 180 (100)

Table 7
Annual Income of the Students' Families

Annual Income of the Family No. of Families (%)
Rs. 50001-100000 1 (0.56)

100001-150000 16 (8.89)
150001-200000 35 (19.44)
200001-250000 46 (25.56)
250001-300000 31 (17.22)
300001-350000 9 (5)
350001-400000 15 (8.33)
400001-450000 12 (6.67)
450001-500000 5 (2.78)

500000+ 10 (5.55)
Total (%) 180 (100)

Table 8
Site of the Students' Access to Internet by Gender

Place of Internet
Access

No. of Students Total (%)
N=180Male (%) (N=90) Female (%) (N=90)

Home 58 (64.45) 57 (63.33) 115 (63.89)
College/University/

Institute
38 (40) 27 (30.01) 65 (31.1)

Cyber Café 40 (44.45) 28 (31.11) 68 (37.78)
Neighbour’s House -- 1 (1.11) 1 (0.56)

Friend’s House -- 5 (5.55) 5 (2.78)
Hostel 6 (6.66) -- 6 (3.33)
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Table 9

Time of Internet
Access

No. of Students Total (%)
N=180Male (%) (N=90) Female (%) (N=90)

Morning 17 (18.88) 9 (10.01) 26 (14.46)
Afternoon 15 (16.66) 22 (24.44) 37 (20.55)
Evening 18 (20.01) 12 (13.33) 30 (16.66)

Night 11 (12.22) 5 (5.55) 16 (8.89)
During free time 40 (44.44) 46 (51.11) 86 (47.77)

Table 10
Daily Time Span of Internet Access among the Students by

Daily Time Span
(in hours)

No. of Students Total (%)
N=180Male (%) (N=90) Female (%) (N=90)

<1 3 (3.33) 10 (11.11) 13 (7.22)
1 14 (15.56) 31 (34.44) 45 (25)
2 29 (32.22) 29 (32.22) 58 (32.22)
3 27 (30) 16 (17.79) 43 (23.9)
4 15 (16.67) 2 (2.22) 17 (9.44)

>4 2 (2.22) 2 (2.22) 4 (2.22)
Total (%) 90 (100) 90 (100) 180 (100)

Table 11
Types of the Internet Connection Subscribed among the Students by Gender

Type of the Internet
Connection Subscribed

No. of Students Total (%)
N=180Male (%) (N=90) Female (%) (N=90)

Dial-up Connection 4 (4.44) 1 (1.11) 5 (2.77)
Mobile Connection 51 (56.67) 66 (73.33) 117 (65)

Broadband Connection 16 (17.78) 15 (16.67) 31 (17.23)
WLL Connection 19 (21.11) 8 (8.89) 27 (15)
Mobile Broadband 1 (1.11) -- 1 (0.56)

Table 12
Internet Service Provider among the Students by Gender

Internet Service Provider No. of Students Total (%)
N=180Male (%) (N=90) Female (%) (N=90)

Bharat Sanchar Nigam Limited
(BSNL)

26 (28.89) 20 (22.22) 46 (25.56)

Videsh Sanchar Nigam Limited
(VSNL)

-- 2 (2.22) 2 (1.11)

Tata Indicom 20 (22.22) 13 (14.44) 33 (18.33)
Reliance Infocom 10 (11.11) 6 (6.67) 16 (8.89)
Sify Broadband 3 (3.33) 2 (2.22) 5 (2.78)

Airtel 12 (13.33) 24 (26.67) 36 (20)
Aircel 6 (6.67) 11 (12.22) 17 (9.44)

Vodafone 10 (11.11) 8 (8.89) 18 (10)
Idea 5 (5.56) 5 (5.56) 10 (5.56)
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Structural Violence as an Instigator of Gender-based
Violence in India

Merina Islam

Abstract

 The structural violence is attributed to the specific organizations
of society that injure or harm individuals or masses of individuals.
Structural violence is visited upon all those whose social status denies
them access to the fruits of scientific and social progress. Structural
violence is embedded in the current world system. Structural Violence
against women continues to be a global epidemic that kills, tortures,
and maims physically, psychologically, sexually and economically.
Violence against women is not only endemic, but also pervasive and
occurs throughout the whole lifespan of women. However with regard
to structural violence it can be said that it has both physical and mental
health consequences on women.

Key words : Structural violence, women

'Women will not be free from violence until there is equality; and equality cannot be
achieved until the violence and threat of violence is eliminated from women's lives'

- Canadian Panel on Violence Against Women 1993.1

There is an alarming growth in the cases of violence against women all over the world. Around
the globe, at least one woman in every three has been beaten, coerced into sex or otherwise abused
in her lifetime. Most often the abuser is a member of her own family. Increasingly, gender based
violence is recognized as a major public health concern and a violation of human rights. The General
Assembly of UNO designated 25th November as the International Day for the Elimination of Violence
against Women, by resolution 54/134 of 17 December 1999, and invited all concerned to organize
activities designated to raise public awareness of the problem. But it is a matter of serious concern
that in spite of such efforts violence against women continues to be a perennial feature of Indian
society and so deeply rooted that it is difficult to uproot it. Seventy five per cent of women who are
victims of domestic violence do not seek help due to concern for family 'honor'. The statistics are
alarming, the spread global, the human cost staggering, but the problem of gender-based violence
often lacks the consistent media spotlight it warrants. However there are ample evidences to suggest
that women have been subordinated, subjugated and exploited in the society since the beginning of
the civilization and are still facing the trauma to this day. Violence against women continues to be a
global epidemic that kills, tortures, and maims physically, psychologically, sexually and economically.
Violence against women is not only endemic, but also pervasive and occurs throughout the whole
lifespan of women.

'Violence against women is a manifestation of  historically unequal power relations between
men and women, which have led to domination over and discrimination against women by men and
to the prevention of the full advancement of women'.2

The United Nations Declaration on the Elimination of Violence Against Women
        The most pervasive of human rights violence is denying women and girls' equality, security,
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dignity, self-worth, and their right to enjoy fundamental freedom. Violence against women is present
in every country, cutting across boundaries of culture, class, education, income, ethnicity and age.
Even though most societies proscribe violence against women, the reality is that violations against
women's human rights are often sanctioned under the garb of cultural practices and norms, or through
misinterpretation of religious tenets.

Article 1 of the Declaration on the Elimination of Violence Against Women states that 'violence
against women means any act of gender-based violence that results in or is likely to result in physical
or psychological harm or suffering to women, including threats of such acts, coercion or arbitrary
deprivation of liberty whether occurring in public or private life'. Violence inter alia is gendered,
embodied and institutionalized. Women are subject to 'structural violence' which results from sexism,
rape, domestic violence, psychological violence and other acts of violence resulting from the social
.. Johan Galtung in 'Violence, Peace and Peace Studies', 1969 has rightly remarked 'when one
husband beats his wife, there is a clear case of personal violence, but when one million husbands
keep one million wives in ignorance, there is structural violence'.3 Once the girl is married, abuse by
the husband and his family may begin. Later in life, many women face violence from their sons and
family when they reach old age. If they are unfortunate enough to become widows, violence may
take the form of widow immolation.

Understanding  Structural Violence
Structural violence is a term first used in the 1960s commonly ascribed to John Galtung. It

refers to a form of violence based on the systematic ways in which a given social structure or social
institution "kills people" by preventing them from meeting their basic needs. Institutionalized elitism,
ethnocentrism, classism, racism, sexism, adultism, nationalism, heterosexism and ageism are just
some examples of structural violence. Life spans are reduced when people are socially dominated,
politically oppressed, or economically exploited.  Structural violence inevitably produces conflict
and often direct violence, including family violence, racial violence, hate crimes, terrorism, genocide,
and war. Structural violence occurs whenever people are disadvantaged by political, legal, economic,
or cultural traditions.

Just as the universality and pervasiveness of violence against women cuts across geographical,
cultural and ethnic boundaries, so does it persist despite significant social changes.4 The difference is
usually one only of culturally or temporarily specific manifestations, but rarely that of the presence or
absence of violence itself. It is often argued that violence against women, like all other historical
manifestations of violence is embedded in the socio-economic and political context of power relations.
It is produced within class, caste and patriarchal social relations in which the male power dominates.
While direct violence indicates injury of the victim a question arises whether violence includes only
physical injury or there can be psychological injury too. In this context the meaning of structural
violence becomes important in order to understand the various dimensions of violence. While direct
violence is horrific and its brutality gets attention, structural violence is almost always invisible,
embedded in ubiquitous social structures, normalized by stable institutions and regular experience.
Structured inequities produce suffering and death as often as direct violence does, though the damage
is slower, more subtle, more common and more difficult to repair. The term structural violence first
used by Galtung in 1970s, denotes a form of violence which corresponds with the systematic ways
in which the given social structure or social institution prevents individuals from achieving their full
potential. Generally structural violence is believed to come from a lack of access to power to protect
oneself from the detrimental effects of the economic, political and social order. If children are often
the invisible and innocent victims of society's structural violence, so are their mothers. From health
care and food, to legal standing and political power, females get less than males everywhere in the
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world. In 1969 Galtung equated structural violence with 'social injustice'; something built into the
way in which a society distributes resources, resulting in steep grades of inequality, also expressed in
terms of racism and gender inequality. And to this we can add other challenges, including sexual
orientation and an increasingly important class of people defined by their geography; their location in
export processing zones or in relationship to -climate change and global warming. Structural violence
is not only problematic but also dangerous because it frequently leads to direct violence. While
structural violence often leads to direct violence, the reverse is also true, as brutality often terrorizes
bystanders, who then become unwilling or unable to confront social justice. With this conceptual
understanding of structural violence it becomes challenging to untangle these structural roots of
violence and develop a sociological imagination for perceiving violence in structures as well as in
individual behavior.

C. Wright Mill's classical notion of 'sociological imagination' stresses the importance of looking
beyond people at the individual level to the structural backdrops of all personal lives. He argues that
the individual can understand his own experience and gauge his own fate only by locating himself
within his period that he can know his own changes in life only by becoming aware of those of all
individuals in his circumstances (1959:5). His contemporary, Peter Berger, also appreciates the
importance of social location in understanding individual actions. According to Berger, to be located
in society means to be at the intersection point of specific social forces (1963:67). Location becomes
important because it influences a whole gamut of conditions ranging from life-chances and health to
worldview. Without an appreciation of location, one fails to see the contrasting perceptions of or
vested interests in violence based on one's place in society.5 However the phenomenological
perspective in sociology ascribes significant importance to phenomena and the meaning individuals
attach to these phenomena. Similarly, Max Weber considers interpretative understanding to be
important. In this context, it can be said that it becomes imperative to understand and interpret the
meaning of structural violence in order to overcome its invisibility. Psychiatrist Gilligan's work,
'Violence: Reflections on a National Epidemic', provides an excellent antidote to the problematic
tendencies to categorize, pathologize, and focus exclusively on the individual level. Gilligan identifies
the multi-faceted components of violence (biological, psychological and social) and recognizes that
the dominant bio-psychological approach ignore the structural and macro-level dimensions. Any
approach to a theory of violence needs to begin with a look at the structural violence in this country.
Focusing merely on those relatively few men who commit what we define as murder could distract
us from examining and learning from those structural causes of violent death that are far more significant
from a numerical or public health, or human, standpoint .6 Gilligan observes that structural violence
differs from behavioral violence in many respects. Structural violence apart from being virtually
invisible functions more or less independently of individual behaviors; further its problematic effects
operate continuously not just sporadically. Citing the work of Galtung (1975), Turpin and Kurtz
propose that structural violence occurs when people are harmed because of inequitable social
arrangements rather than overt physical violence.7 However according to Epp and Watkinson,
structural or 'systemic violence is any institutionalized practice or procedure that adversely impacts
on disadvantaged individuals or groups'.8 Farmer goes on to argue that structural violence is 'exerted
systematically-that is, indirectly-by everyone who belongs to a certain social order: hence the
discomfort these ideas provoke in a moral economy still geared to pinning praise or blame on
individual actors.'9 So, Farmer claims that structural violence is exerted systematically. Galtung's
typology of violence distinguishes between personal and structural violence but fails to make it clear
that while structural violence affects physical and mental health, there can be such a preponderance
of suffering in a population, however defined, that social suffering is what is important in this context.
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Social Structure and Gender Relations in Indian Society
Theorists from time to time and from divergent angles have attempted to explain the differences

between men and women and tried to find out the sources of women's subordination to men. Biological
explanation given by Mill suggests that the reason for women's submission was the superior strength
of the men in the earliest stage of society. Anthropologists like Henry Maine and J.J Bachofen hold
that the patriarchal system of authority was the original and universal system of social organization.
Marxist thinkers like Engel's established that with the use of private property the status of women
declined. To him, the woman was 'degraded and reduced to servitude' and the female 'became the
slave of his lust and a mere instrument for production of children'.

The most extreme form of patriarchy as prevalent in India a hundred years ago was premised
upon male predominance and female subordination and subservience, the woman's wife-mother
role as her raison d'etre, and her status as the legal, economic and sexual property of her husband.10

This was sacralized through the ancient Hindu socio-legal treatises. A woman's life was confined to
the walls of the extended family. The extended family spanned several generations and comprised
the patriarch and his younger brothers with their families, all the unmarried sons and daughters were
not entitled to a share in this indivisible property and were therefore compensated at marriage with
a smaller share of the moveable property, especially jewellery, clothes and household articles. This
bridal portion was intended to be treated strictly as her 'woman's wealth' solely under her control;
but was eventually transmuted into 'dowry' to which her husband and marital family laid claim. The
economic dependence caused by the loss of assets was considerably aggravated in those regions
where women were largely economically inactive.11 The male monopoly of domestic authority and
decision making powers increased women's dependence on their husbands and grown up sons
through whom alone they could access power.

However the contemporary Indian society is no exception. The contemporary Indian society
displays a wide spectrum of gender-related value system and cultural practices with related types of
violence. But even in well-educated, urban and relatively well off backgrounds, though the value
system is less harshly patriarchal, gender discrimination and oppression still continue. The undesirability
of daughters still remains deeply entrenched in the Indian psyche and a new form of eliminating girl
babies through female foeticide is becoming prevalent. This is a telling example of the ways in which
'modern' scientific knowledge is employed for anti-woman ends. It is quite surprising that on the one
hand women are glorified and worshipped as the symbol of power (shakti), while on the other hand
they are always considered inferior and subordinate. The underlying socio-cultural values are intricately
woven into all forms of violence perpetrated against women.

While recognizing the complexity of the issue and the many forms of violence against women
that exist, one cannot account for a single factor to be the reason for violence perpetrated against
women. The social location of violence suggests that there are several complex and interconnected
factors which occur at various social and cultural contexts that have kept women particularly vulnerable
to violence. The violence directed at women is a manifestation of historically unequal power relations
between men and women. Factors contributing to these unequal power relations include: socio-
economic forces, the family institution where power relations are enforced, fear of control over
female sexuality, belief in inherent superiority of males, and certain cultural sanctions that have
traditionally denied women and children independent social status. Feminists would reiterate the fact
that male violence is integral to the patriarchal social order. Violence against women in the social
structure is supported and reinforced by gender norms and values that put women in subordinate
position than men. This cuts across all social classes, religion and education levels. While there are
still variation by class, race, geography or region, unequal gender relations has been identified by
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feminists and other scholars as a cornerstone of structural violence. The specific cultural context
plays an important role in defining the mechanisms through which gender inequality and other factors
affect violence. Many of the factors identified are closely related to norms and values around gender
and social equity. While at the level of family, male dominance and male control of wealth appear
important, at macro social level, it is notions of male entitlement/ownership of women, masculinity
linked to aggression and dominance, rigid gender roles, and acceptance of interpersonal violence as
a means of resolving conflict (Heise, 1998)12

Cultural ideologies in a country like India provide a kind of legitimacy' for violence against
women in certain-circumstances. Religious and historical traditions in the past have sanctioned the
chastising and beating of wives. The physical punishment of wives has been particularly sanctioned
under the notion of entitlement and ownership of women. Male control of family wealth inevitably
places decision-making authority in male hands, leading to male dominance and proprietary rights
over women and girls. The concept of ownership legitimizes control over women's sexuality which
in many law codes has been deemed essential to ensure patrilineal inheritance. The National Research
Council Review in the U.S.A states that several studies support the fact that 'men raised in patriarchal
family structures in which traditional gender roles are encouraged are more likely to become violent
adults, to rape acquaintances and to batter their intimate partners than men raised in more egalitarian
homes' (National Academy of Science 1992.) The cross-cultural anthropological and ethnographic
studies of violence against women, such as that of Levinson (1989)13  and the review of 14 cultures
by Counts, Brown and Campbell (1992), also identify the role of social and cultural mores, including
those around gender relations, in the acceptance and promotion of violence against women. Counts
et al found that the presence and severity of wife beating range from very frequent to almost non-
existent, although physical chastisement of wives was tolerated and even considered necessary in
most societies. Cultures with a 'macho' concept of masculinity, associated with dominance, toughness
or male honour also were found to have higher overall levels of violence against women (Campbell,
1985)14 Cultural norms around violence, gender and sexual relationships are not only manifested at
the individual level but are re-enforced by the family, the community and the broader social context,
including the media. Dobash and Dobash (1992)15 have shown how historically husbands  domination
over wives, including the use of violence, has been sanctioned by cultural beliefs. In many societies
violence is considered 'normal' and a prerogative of men. The socialization of boys and girls often
reflects related cultural norms and values. In this regard Kenneth Boulding in his 'three faces of
power' addresses the distribution of power by examining the social structure of power. He focuses
on the hierarchical nature of power thereby claiming that exercise of power over humans is greatly
complicated by persons' independent wills. The old saying that 'power corrupts' recognizes the
potential for some exercise of power to become pathological. Boulding holds that it is not merely
power which may be corrupting but also its influence and even powerlessness.16 So, unequal
distribution of power within the patriarchal structure can have harmful consequences for women.

Structural Violence and its Costs
The consequences of violence against women are far reaching. It impacts on all aspects of

women's lives, their health and that of their children, and also on society at large. In addition there
are innumerable ways in which violence perpetuates itself. Violence is sustained by inequality and in
turn perpetuates inequality. However, the most crucial consequence of violence against women is
the denial of fundamental rights to them. Violence within these patriarchal structures though increasingly
recognized as a cause of injury among women, its impact on women's mental health and on their
sexual and reproductive health is less well recognized. Structural violence within the family like
forced sex can directly lead to an unwanted pregnancy or a sexually transmitted infection, including
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HIV/AIDS. Violence also occurs during pregnancy with consequences not just for the woman, but
also on the foetus or the infant. A study in India found a powerful association between women's
experiences of 'wife-beating' and infant and fetal loss, even after controlling for education and parity. 17

However with regard to structural violence it can be said that it has both physical and mental
health consequences:

� Physical health consequences include injury, unwanted pregnancy, miscarriage, HIV/
AIDSTpermanent disabilities, low performance rates, etc.

� Mental health consequences include depression, fear, anxiety, sexual dysfunctions, neurosis,
obsessive behavior, etc.

However structural violence embedded in the patriarchal structures in Indian society has many
harmful consequences for women and it lowers their performance levels due to increased
subordination and subjugation to the established patriarchal order. Invisible forms of violence have
considerably affected women and impact of violence on women's mental health leads to severe and
fatal consequences. While on one hand women's participation has become important in all social
development programs, on the other increasing violence against them has become a matter of serious
concern. There is growing recognition that countries cannot reach their full potential as long as
women's potential to participate equally in their society is denied. Data on the social, economic and
health costs of violence leave no doubt that violence against women undermines progress towards
human and economic development. However, calculating the cost of violence is a strategic intervention
to make policy makers more aware about the importance and effectiveness of prevention. The
problem becomes more serious when we analyze the costs of social violence which are numerous.
The direct costs for violence against women include lives lost as well as costs of services provided
such as expenditures on medical treatment and psychological counseling, legal protection, providing
housing and shelters for women and social services. On the other hand indirect costs for any form of
violence include days of work lost, reduced productivity and its impact on overall economy. There
are many indirect costs which are difficult to measure like increased morbidity and mortality, suicide
and homicide, chronic pain, suffering, drug abuse, depressive disorders, loss of opportunities to
pursue one's goals, and loss of self-esteem. Violence also affects interpersonal relationships and
reduces the quality of life. Moreover violence undermines women's sense of self-worth, their sense
of autonomy, their ability to feel and act as independent, capable women.

Conclusion
Structural or cultural violence against women in the form of access to education, jobs, and

leadership opportunities act as serious impediments in the peace building process. Because of the
patriarchal context that discriminates against women and women's experiences, women's group
require ongoing forms of violence women experience in each particular context. The social location
of structural violence helps in unmasking the gruesome patriarchal structures where women are
victimized and their social roles are limited. Though our country has witnessed immense women's
activism yet violence against women continues to be perpetual phenomena, the reason being certain
invisible forms of violence are confined to the four walls of the patriarchal structure without any
resistance offered by women. Here, structural violence would continue to exist if women do not
realize the seriousness of the consequences which such invisible forms of violence would have on
them. The social location of violence becomes imperative in order to understand and interpret the
meaning of such forms of violence so that it becomes easy to remove violence from its roots which
is so deeply embedded in the patriarchal structure. The post-modern world is about images; treating
social suffering so that it is as 'natural as the air around us'. We do so by managing images and
interpretations of what is going on. Social workers and other professionals are, too often, there to
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help us 'cope'. Structural violence persists because we are, in considerable measure, trained to
forget and encouraged to reframe public problems as personal, or, as Farmer puts it with regard to
a country like Haiti, 'social suffering is structured by historically given (and often economically driven)
processes and forces that conspire ... to constrain agency.'21

Therefore it would become an important strategy to combat violence if women become active
participants in socializing men with certain moral standards and inculcating in them certain values of
patience and perseverance and above all preaching them equality. Women who are silent victims of
the established patriarchal order need to break the silence oand take responsibility to combat violence
in a peaceful manner. Moreover in this viscious cycle it would be wrong to premise that men are
always perpetrators. In fact, it is increasingly becoming evident that to break this cycle of violence
against women, men have to be made equal partners in the process and as a part of solution.
However genuine peace would mean the elimination of unjust social and economic relations, including
unequal gender relations. The values concerning 'attachment with community' needs to be inculcated
among the people. A sustainable notion of peace and security would not mean that 'autonomy' and
'power', which were conventionally seen as masculine values, be replaced by feminine values. The
idea here is not to replace a masculine discourse with a feminine discourse, but rather to transform
the highly gendered contemporary discourse into one that privileges the values of pluralism, inclusivity
and equity for human beings. It is women who most often are victims of such structural violence. Just
as violence is more than its physical manifestations, peace is more than its 'negative' that is the
absence of any violence. It is a belief that women's accessibility to the understanding of peace in its
most positive sense is more highly tuned than that of men since the entire notion of nurture is associated
with them. Positive peace means a peace that includes the notions of 'enough for everyone' and
universal access to educational, cultural and political opportunities. Women, because they have
invested more in building positive peace by virtue of their roles as caretakers and nurturers of the
next generation, have more often than men advocated for viewing peace in this more holistic way. In
the United States, and also in other countries, during the early days of the development of peace
studies as an academic discipline, it was women researchers who argued consistently for a more
broad and inclusive way of looking at the concept of security.

 However, seeds of societal transformation lie in those skills possessed by many women,
rooted as they are in female cultural socialization toward relationships, connectedness and networking.
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Role of Media in Publicizing Superstitions: Some Case Studies

Subhash Debnath and A.K. Chattopadhyay

Abstract

Science and Scientific temperament is arrested in to the pages of
books despite of modern and Hi-tech development in the society. Attempts
to rationalize superstitious beliefs are a common fact in most of the people
of the society, irrespective of their educational or social background.
However, when behaviors are carefully scrutinized, most of the people
may be found to possess superstitious beliefs in one way or other. The
tussle of science versus superstition is continuing since the beginning of
civilization. The faith-custom-culture-tradition and superstitions grew-
up in a continuous process and are transmitted through one generation
to other throughout the ages. Development of science and technology in
the last few decades and concurrent boom in the print and electronic
media spread both scientific knowledge and superstitions in a parallel
manner. Propagation of superstitious beliefs and weird rumor to the mass
is being encouraged by the media to attract the people in the name of
entertainment package. The follow-up of the events are rarely analyzed
by the media, as a result, people remain unaware about the reason of that
so called supernatural happening. The role of media in publicizing the
weird happening, in fact a market force factor in increasing TRP's and
GRP's, is really a disappointing issue.  Devoting and focusing on the
astrological comments, vastu shastra, fengsui etc. by the media, though
irrational but attract people a lot. Though the impact of Globalization
has affected people's cultural status, the way of thinking and transmitting
the medieval thoughts has not changed yet.  Some recent instances of
superstitions which were published in the news papers and follow-up
consequences are to be scrutinized and presented here.

Key Words : Superstition, Weird, Rational, Scientific temper, Media, Supernatural

Science is concerned with understanding nature and its laws while superstition may be
considered as something which is inconsistent to the laws of nature. Superstition is irrational belief in
the existence of some unseen forces (frequently thought of as evil spirits) or supernatural powers,
controlling people's fates or the outcomes of events, usually with negative effects, unless some
specific actions are taken to prevent the ill effects or to produce the desired good effects; this may
involve a person's behaviors and actions, avoidance of actions, places, etc., or the use of various
amulets, etc. Though the impact of Globalization has affected people's cultural status, the way of
thinking and transmitting the medieval thoughts has not changed yet. Many high profile, educated
and intelligent people hold on to a variety of superstitions, almost as though they are cherished
traditions of a sort.

Twentieth Century has been marked with remarkable and unprecedented development in the
fields of science and technology. Each and every fields of science have flourished and translated into
suitable technologies to change the life pattern of the human society. Among many other things, mass
media and communication system have explained a boom through development of new technologies
that was unimaginable even a decade ago. Age-old print media and comparatively younger electronic
media are now able to reach remotest corner of our planet with much more ease than ever before.
It is quite apparent that flourish in science and technology and subsequent boom in print and electronic
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media should complement each other and media should be instrumental for spreading the latest
achievement of science and technology and developing a scientific attitude and culture among the
mass.

Unfortunately the role of media in this respect is far from positive and rational.  Article 51-A
(h) of the Indian Constitution states that "it shall be the duty of every citizen of India... to develop the
scientific temper, humanism and the spirit of inquiry and reform." But news papers and TV telecasts
are promoting superstitious beliefs, pseudoscience, weird incidents, uncanny experience in the form
of entertainment package. The science and scientific temperament are crunched under the heavy
burden of market force expressed in terms of TRP's and GRP's.

Objectives :  To draw the attention of scientific community as well as the rational minded
journalist about publication of unscientific events in the media and restrain attempts to popularize
them. Necessary measures may be taken up to generate a scientific temper among the common
people.

Methodology : The study can be divided in to a number of successive steps to identify the
problems and to resolve them.

1. To highlight various illogical ideas generated and propagated by media

2. To classify them in different groups

3. To assess their impact among masses, rural sector in particular

4. To find out remedial measure.

Observations : The different types of unscientific illogical ideas occupying printed space in
news papers/magazines and time slot in TV channels can be classified in the following groups.

a. Popularizing pseudoscience like astrology and numerology. Almost all newspapers/
magazines devote some space on astrology and/or numerology in the form of daily/weekly
or monthly horoscope.

b. Reinventing and spreading relatively not-so-popular hoaxes like parapsychology, vastu
shastra   Science (?) of architecture, Feng-sui, terrocards, hora science etc.

c. Glorification of superstition based rituals.

d. Highlighting so called miracle acts of religious Guru's and projecting them as superman.

e. Publishing or telecasting of supernatural incidents without proper investigation. Follow-up
news to explain the phenomena, in most of the cases, is characteristically not done.

f. Spreading panic among masses through articles/ programmes on dooms day and other
catastrophic events.

g. Premature publication of ongoing R&D activities to generate false impression among the
public.

The items classified in the above categories are exceedingly deleterious to the scientific attitude
and misleading the common people.

Discussions: In ancient days, due to fear and lack of awareness, people developed many
superstitions including the idol worship, and many other rituals. Now-a-days, people are  much
technology oriented and also got a lot of awareness about life and methods to solve their day to day
problems. Still there lies an inherent urge in their mind to depend on some supreme force which is
difficult to uproot.
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In the rural areas, farmers blame their fate whenever they face problems with agriculture. For
eg: if the crops fail they blame themselves, (they assume they are unfortunate).  But the reality is that
many farmers do not get assistance/support/guidance from the government regarding the 'methods'
to be adopted for a better output. Very few farmers are eager to get more output and may not follow
the scientific methods of agriculture. When the necessary monsoon delayed the farmers pray to
almighty for rain and perform different sorts of rituals to make God happy to shower rain. Instead of
enhancing the proper facilities to the agricultural fields, these kinds of activities are further encouraged
by high profile ministers also, to grip the so called 'Vote Bank'. Frequently we observe such types of
news in the media that M.P.'s or M.L.A's are performing different rituals to satisfy the Varuna for
rain.

While scientific and technological excellence has been achieved almost every sphere of modern
life style, but it cannot be said that the scientific temper among the common people at large, even
among the educated/intellectual people, has progressed to the degree desirable. Some of the various
types of such irrational ideas and the role of media are discussed below.

1. Pseudosciences like astrology, numerology etc. not only harm the human society by untrue
forecasts of events but also spreads the idea that every happenings of a man's life and his
surroundings is predestined. Almost all the news papers / news magazines devote some of its
printing space towards such soothsaying. On careful scrutiny it shows that the statement
given is of general type which can be applicable to all. More over different news papers
publish different statement for a single sun sign. Similar is the case with TV channels also.
Programmes propagating the astrological predictions or numerological events etc are frequently
telecast in the news channels.

2. The belief in astrology and other pseudosciences are by themselves, are capable enough to
destabilize a man's faith in his own self. Perhaps for the sake of gaining popularity the news
media had taken a new course of action in last few decades. Some not-so-popular olden
beliefs and faiths were reinvented by the media to mislead the people. Some of them are -
Vastu Shastra, Feng-sui, Hora Sciences, Terro Cards etc. It is said that Vastu Shastra was
very much in practice in ancient India but fact is that common mass never heard of the term
even before 20 years. It is media that had thrown the light of publicity upon that and
subsequently made it popular.

3. It is a general feature in both print and electronic media to publicize news about

4. religious rituals to avert imminent personal danger or general disaster. Those rituals are
deleterious to the spirit of science among the common people and news popularizing them
are destined to do abysmal harm to the advancement of science, these ideas preach that
calamities like drought, flood, epidemic, earthquake can be averted by worshiping specific
God/Goddess. These ideas, in people's mind, create a deep rooted impression that everything
is controlled by some super power and human endeavour can do nothing. Unfortunately
even the celebrities like film stars, politicians and popular sports personals take active part in
such programmes to make those more attractive and acceptable to people.

5. Every religious group in India is characterized with a Godman or Guru who are supposed to
be blessed with divine power. To establish their supremacy over ordinary people (mostly
their followers) they usually perform some miraculous act.  It ranges from fire walking to
magically produce sweets, flowers etc. from nothing. In western world such acts are sometimes
done without the religious background. News media in these cases take an active part to
publicize the incidents without going for rational enquiry. In this manner media has popularized
magical acts performed by Satya Sai Baba of Holyfield but remain mostly silent when his
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acts were challenged by magician P.C. Sorcer (Jr.).  The magical acts of bending iron rods
by Yuri Geller had received a lot of publicity in the news papers whereas its rational explanation
was confined only in some books.

6. Publishing news of the so called supernatural incidents like haunted house, seeing ghosts,
reincarnation etc. were usually common features of regional news papers. But after the
advent of a number of TV news channels competitions for enhanced TRP has led to the
telecasting of laboriously collected supernatural events from all over. Some slots in TV casting
are now devoted to programmes like    'Honi-Anhoni', 'Mano-ya-na mano', 'Koi-aane-ko-
hain' and like. In both printed and electronic media publication and telecasting of such incidents
are normally not followed by reports of their rational enquiry and finding the truth behind.

7. Some news channels now-a-days are consistently telecasting horrific portrayals of the end
of the world. The cause of the dooms day ranges from impact of some wayward asteroid to
polar reversal of earth. By meticulous mixing of trick of photography, cuts of so called
science fiction films and melodramatic voice script emulation of such happenings are presented.
Mostly these events are said to be matching with some earlier predictions often dating back
to ancient civilization. Very recent example being the asteroid impact to be held on 21st
December 2012 as foretold in 'Maya Calendar'. In some earlier cases, predictions of
Nostradamus were publicized widely which ultimately proved wrong.

8. While we concentrate on actual scientific achievements it can be seen that news which
media prefer to spread are rumors rather than actual breakthrough. The popular topics
mostly relates to health. The ongoing R&D work on stem cells, medicines to cure cancer,
retarding the process of ageing etc. are published or presented in such a manner that the
general mass take them as if they are in marketable state which perhaps far from true. These
generate false hope in the suffering people and ultimately lead to grow apathy to R&D.

Recommendations : Though it is not possible to cultivate scientific temperament to everybody,
an approach to reinforce the value of science and scientific thought in our day-to-day life may be an
affirmative task. The followings are a few suggestions:

1. The media should not emphasize too much on the news of unscientific issues.
2. Some weird happenings may puzzle even the intelligent and rational personality also for a

period. The media should make follow-up investigations for such events and focus on the
scientific approach only.

3. There should be some statutory declaration along with printing or telecasting of horoscope,
foretelling etc like "These are not supported by Science"

It is seen that when media takes a positive role to counter superstitions the effect is profound.
As for example the Media did a very good job to reveal the drinking of milk by Ganesh Idols.  The
spectacle of the ̀ milk miracle' was a revealing example of the hold of obscurantism over society.
After all, sections of the educated middle class were taken in as well by the ̀ `milk miracle''. However,
at last it was seen that almost all lifeless objects with some kind of protruded part are thirsty to drink
milk.

Conclusion : Bertrand Russell rightly said, "Fear is the main source of superstition...".  It is a fact
that general people prefers news/ articles on foretelling, supernatural events, news on UFO, life
beyond death, reincarnation etc. and news on such subject attracts their attention. It is always
satisfying to believe that there is a supreme power which controls everything and every sufferings
and humiliation of today are to be compensated by it someday, may it be after death or even after
rebirth. Any news of paranormal incident acts as corroboration of the existence of that supreme
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power and the common mass love to believe it even if it is fearful one like appearance of ghost or
prophecy of dooms day.

As said by Galileo in the play "Life of Galileo" of Bertolt Brecht -"The aim of science is not to
open the door for infinite wisdom but to set a limit to infinite error." Science is continuously working
to set the limits of wild ideas and beliefs, it is the duty of the news media to compliment it by
propagation of those achievements.
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Prism of Kaleidoscope: Inter-Discipline and the Unspeakable

Praveen Kumar Anshuman

Abstract

The search is universal. Be it any discipline; it is intrinsically the
same. Essentially there cannot be many destinations if observed from
microscopic stand points. The analogy is based on the circle equation
.This is to be remembered more consciously as to why the same epithet is
given to all regardless of the discipline one is concerned with. And that is
PhD-Doctor of Philosophy. The deeper realities being explored
incessantly led to infinite number of disciplines to have sprouted from
within to without. The paper is an attempt to bridge the silences
inexperienced, gaps un-bridged and the misunderstood ones consciously
discerned.

The paper will elaborately with exclusive citation of example
discuss the most important thread that seems either to be missing or to
have disappeared completely. But the reality is farfetched. It is, and has
always been the same. And if one comes in the center, one is bound to
experience that which is universally one and which is certain to quench
all the thirst within. The conclusion will sum up with the circle equation.
The centre is unmovable and there is that-the unspeakable, the silence,
the permanence.

The Oriental school of philosophy expounds the life approach into a wheel in which birth and
death are two destinations in the long run of the soul whereas on the other hand the Occidental ones
do with the linear aspect of life which suggests the beginning at a point of time and then the cessation
of all with the herald of death. The greatest religions of East-Hinduism, Buddhism, Jainism and of the
West-Christianity, Judaism, Islam seem to be at contradictions in their respective philosophies. But
contrarily, it is said that all the religions of the world teach only one thing; ultimately God is one.

Keeping in view the present purview, this is quite interesting to understand the circle analogy.
It is, in fact, an impossibility to find a circle or a wheel that doesn't have a centre. There can be
infinite number of lines drawn from the centre to the periphery but for all the points on the periphery,
the centre, in all the situations, is going to be the same, the only one centre.

There is nothing in the world which is not unique. Every child is brought up differently and his
growth remains relatively situation-oriented. Their upbringings, their culture, their teachings, the whole
gamut of support they bear in their lives are so distinct that no person can be put in any comparing
equation. Every particle of the universe is so uniquely freighted with uniqueness that it simply eclipses
all the very minds.

In ancient times, all the branches of knowledge of the world were termed as philosophy. For
example, Aristotle, Socrates, Plato, all were philosophers. Then knowledge expanded its wings and
flew in the limitless firmament. And now we have new disciplines to have emerged every here and
now. And in fact there is no check to it. The horizon of knowledge has become un-circumscribed,
boundless, and possibly the vastest.

The human brain seems to be advocating the ancient aphorism 'Aham Brahmasmi' from a very
different angel. The modern technology has brought up the universe in our palm but from without.
This is the era of Information Communication Technology which has/is enriched/enriching the lives
of all the human beings on earth.
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The outer world seems to have advanced by leaps and bounds in such a way as if keeping one
side of the weighing balance so loaded that the other side of it gets simply thrown away. In reality,
the other side has almost become non-entity.

We have understood Bacon's saying that knowledge is power. Knowledge does not end
anywhere; neither in the studies of medicine, nor in chemistry; neither in literature nor in micro-
biology. This small word 'knowledge' contains not even that which humanity has acknowledged but
even that which it will and more even those that shall remain undiscovered despite all human efforts.

In the post-modern world, to give someone knowledge of only one subject despite his
particularly exclusive bent to the stream, it is to make him crippled and left to lag behind. The old
saying-the jack of all trades but master of none-has been superseded with The Jack of all Trades
and the Master of One. The singularity of natural flow is to be respected but not on the cost of
relegating other things to the background.

Be it Shakespeare of English or Kalidas of Sanskrit; be it Stephen Hockings of Physics or
Osho of Religiousness; Kabir Das of Hindi or Aristotle of Philosophy they all perceive life in their
exclusive corners. Every reflection they give is so unique that they are filling the gaps or drawing the
lines from the centre to the periphery. There can't be any comparison as some groups of feminist
allege Shakespeare to have marginalized the female character Ophelia in Hamlet by way of not
giving much elaboration or depicting the Prince of Denmark much more.

Or sometimes writers like Tom Stoppard who received an overnight success in his career
with the debut performance of Rosencrantz and Guildenstern are Dead at the Edinburgh Festival
Fringe in 1966. He seems to opine that these were the minor characters that were ignored or not
paid much attention and now he is writing a play by giving importance to them. In the similar vein, we
see American dramatist Arthur Miller who did the topsy-turvy of Aristotelian concept of tragedy and
wrote Death of a Salesman in which the advocacy of a very common man is deemed to happen
unavoidably.

Someone may stand and say that all these writers have marginalized the other half that was
expressed by the earlier people of the old times. And it can't be disproved.

It's something what Adi Shankar said-the world is a dream. He gives the example of rope and
snake. But it's more like Osho's analogy that the world is not like a dream and the experiences are
not similar to that of a rope and a snake. In the darkness, one has an illusion of thinking the rope as
snake but when he brings light to it, he comes to know that it was not rope but a snake. To know
snake as snake has become his right knowledge.

But the world doesn't go this way. We know many things in life but surprisingly our experiences
do not contribute in such a tangible and concrete form that we get a clear cut understanding of what
is what.

Osho seems to be more correct when he compares the world with a stick which is kept in
water. The stick is absolutely a straight one; but when it is put under water, the half of it which is in
water looks to have gone astray. We know that the stick is straight and there is no change to have
happened with it when it is under water. Despite all our knowledge, our effort of having touched the
whole stick from within and without, the stick looks to have gone astray inside water.

The world is something like this. We acknowledge many realities in one form but the reflection
happens in the other. Here we see that there is a difference between the reality and the appearance.
This becomes also our inner knowledge that stick is straight but it looks the other way. This knowledge
becomes possible only because we have access to touch the stick holistically and know the complete
reality.

Now the inquisitiveness is raised here as to how and what could be the remedies to the
bewildered world we have encountered yet. The man is bereft from having experienced the real
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value-Truth, Godliness, Beauty- of life. Man is now in an endless rut. It is because man does not
have access to understand the deeper layers of what all the religions have been speaking of. Thus all
the philosophies preached ever, knowledge discovered ever, do not seem to be sufficient enough to
incorporate in building the complete human being.

It is understandable perhaps now that the peripheral knowledge is O. K. but unless and until
one is back to the source, to the root, to the unmoved silent centre, there is going to be explosion of
the mind of all the beautiful persons we have on this earth. We had once the experiential concepts in
India like:

But there is now no practicality to it. The aim of human being at first juncture would be to be
happy if I am not mistaken. And this will be possible when we are integrated inside. There is no need
to bring equality on outer level, for that is simply impossibility. The world is beautiful in myriad forms
but even a tree that has many branches; countless number of leaves and many more things have one
single root. So the purpose of inter-disciplinary studies should be directed in such a way that they
radiate in multiplicity but is strengthened in oneness of root which is hidden, unspeakable yet the
most significant.
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Humanistic Approach to Disabled Persons in Islamic
Perspectives

Abul Hassan Chaudhury

Abstract

Right to persons with disability is an important issue in the present
day world. The disabled persons are provided with required facilities by
governments of respective countries and many NGOs including voluntary
organizations so that such people may live a normal life as a human
being. Many organizations and individuals come forward to help the
disabled persons because of the humanistic inspiration they get from
their respective religious teaching .This paper discusses about the
teaching of Islam with special reference to the Qur'an about the humanistic
approach to the disabled persons. It ends with a view that the Muslim
community should come forward world wide in more effective manner to
help the disables as emphasized in the teaching of the noble Qur'an.

The United Nations in 1992 proclaimed 3rd December as the International Day of Disabled
Persons and since then it has been observed with due sincerity all over the world.. Actually the
period from 1983 to 1992 was observed as the United Nations decade for raising awareness and
enacting measures to improve the situation of persons with disabilities and to provide them with
equal opportunities. On the conclusion of the decade, the world disabled day was declared to
protect the interest of the People with disabilities, since they are also part of human society and have
the rights to participate fully and equally in all kinds of human activities.

Following the United Nations, governments of different countries have taken initiative to ensure
human rights to their disabled citizens. According to the census 2001 of India, there are 2.19 crores
of people with disabilities in our country who constitute almost 2.13% of the total population of this
vast land. In the perspective of constitutional provision of fundamental rights of the citizens of India,
special efforts have been made by the government of India in enacting the three following legislations
for persons with disabilities :

i) The Rehabilitation Council of India Act 1992,
ii) The Persons with Disabilities (Equal Opportunities, Protection of Rights and Full Participation)

Act, 1995, which is effective from 1st January 1996 and provides education, employment,
creation of barrier free environment etc. In this act the word disability is defined to mean (a)
blindness, (b) low vision, (c) leprosy-cured, (d) hearing impairment, (e) locomotors disability,
(f) mental retardation and (g) mental illness.

(iii) National Trust of Welfare of Persons with Autism, Cerebral Palsy, mental retardation and
Multiple Disability Act 1999. Under the provision of the act of 1995, PWDs are given inter alia
3% reservation facilities in admission into educational institutions up to the university level and
also in employment. Relaxation in qualifying marks and in age limit is also being allowed for
PWD candidates in many institutions. There is also National Policy for Persons with Disabilities
adopted by the Government of India for the welfare of such citizens of our country.

Disability here means lack of ability to perform activity in such a manner that is to be considered as
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normal. As such, the term Disabled persons obviously implies person or persons who because of
injury, disease or congenital deformity is handicapped in undertaking any gainful profession or
employment for his / her livelihood. Many a time, in our day to day life, we come across such
persons, male or female having physical or mental disabilities. Many of us even thank God for
creating us free of disabilities. Because of their respective specific disabilities they are not in a
position to enjoy even full human rights and very often remain dependent on others to meet their
needs for a desirable human life in the world. It is estimated by United Nations that more than half a
billion persons worldwide are disabled as a result of mental, physical or sensory impairment and
unable to enjoy life due to physical or social barriers and the vast majority of such exceptional
people live in low and middle income countries.

Generally disabled persons remain neglected, unheard, uncared and even unnoticed and
uncounted because of prejudices and superstitions prevalent in many societies. Even in many societies
they are the most marginalized group. Rights of such peoples are always being neglected by every
one consciously or unconsciously. No one wants to care for their problem and none wants to give
them love and care to see their interest. Such attitudes have created an environment of exclusion,
and deprivation of their rights to equal opportunities for proper education, jobs and other essential
services for living a respectful life. Due to various such difficulties they face lots of troubles to
explore their talent and creativity.

Since religions have deep influence on the society, the teachings of different religions are also
important for the welfare of the disabled persons. Almost eighty percent of the world population is
believers of some religious faith. The ethical values such as love, affection, kind, sympathy, virtue,
vice etc have their origin in religious teachings. Good, positive moral values are common to all
religious society. As such religious teachings have effective influence for uplifting the status of disabled
people in the world. In this regard let us compile and consider the teachings of the great religion of
Islam.

Islam is the religion of humanity. It gives guidance and knowledge to mankind in all aspects of
life. It emphasizes that every person has the responsibility towards his neighbours, relatives, family
members, guests, disables, orphans etc. The Prophet said, "The whole creation is Allah's family and
the person who shows mercy to His creation is the nearest to Him". The Quran has declared that the
human being in the earth have the common origin being the descendant of one father Adam and one
mother Hawa (Eve). The Quran proclaims:

Behold, thy Lord said to the angels; "I will create a vicegerent on earth". (02:30)

O mankind! Fear your Guardian Lord, who created you from a single Person, created, out of it, His
mate, and from them twain scattered (like seeds) countless men and women,- fear Allah, through
whom ye demand your mutual (rights), and be heedful of the wombs ( that bore you): for Allah ever
watches over you. (04:01)

O mankind! We created you from a single (pair) of male and female and made you into nations and
tribes, that ye may know each other (not that ye may despise each other). Verily the most honoured
of you in the sight of Allah is (he who is) the most righteous of you. And Allah has full knowledge and
is well acquainted (with all things). (49:13)

So give what is due to kindred, the needy, and the wayfarer. That is best for those who seek
the Countenance, of Allah, and it is they who will prosper.(30:38)

Therefore, Islamic teachings are against all types differences among the people, since Allah
has created us from one man and one woman i.e all people are equal in the earth having the common
origin. Hazrat Muhammad (Pbuh), the great prophet of Islam did not differentiate people on the
basis of their colour, wealth, caste, race, dynasty etc; rather he emphasized on their faith on God,
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sincerity, honesty etc. Islam teaches that every individual deserves love, care and respect and these
things do not change for a person who is impaired in any respect. Allah tests human being by their
heart or conduct. In one hadith (sayings) the prophet of Islam said, "Allah the Merciful shows mercy
to merciful people. Show mercy to those on the earth so that God shows mercy on you." So it is the
duty of every Muslim to help others in need and Divine mercy and blessings will be showered on
him.

On a cursory study of the Islamic History of prophet's time, one will find people having some
sorts of disabilities were included in the society with good status. One of such persons was Abdullah
Ibn Maktum who was blind and he was one of such persons who accepted Islam in its early days.
He was appointed by the prophet as one of the Muazzins ( a person who calls Muslims to prayers
five times in a day) in the mosque of Medina. Even he was made leader of Medina many times
during the absence of the prophet. This indicates that the prophet could realize the ability of the blind
man and gave him a prestigious responsibility without any hesitation. Another person named Julaybib
who had an unpleasant physical appearance, but the prophet made him one of the important
companions. He did not consider their disabilities as hindrances, rather he emphasized on their inner
beauties just as he did with his all companions. The prophet's behavior towards disabled people
throws light that what should be the attitude of a Muslim towards the disabled persons. Also during
the golden ages of the Islamic civilizations, many disabled persons played significant rules as teachers,
poets, philologists, social workers etc . Prominent among them were Abu'l Ala al-Ma'arri, Abu
Uthman Amr bin Bahr, Bashar ibn Burd, Ibn Sirin, Qatada ibn Di'ama al-Sadusi, Muwaffaq al-Din
Muzaffar, Thalab. One Atta Ibn Abi Rabah, who was black, lame and even partially paralyzed, was
known as the greatest Mufti (expounder of Islamic Law) in Mecca.

The Quran declares that Allah has created life and death to test among the human being who
is good in his activities (67:02). As such disabled persons are sent by Allah to test our humanity.
Islam has given relaxation to the disabled persons in performing religious duties and declares that
like other good people disabled persons will go to paradise. In Islamic Philosophy there are two
types of rights; one is rights of Allah (Huququllah) and the other is rights of living being (Huququl-
Ebad) which includes human rights. The human rights of Islam includes the rights of orphans, poor,
disables, and all marginalized people of the society (The Quran: 02:83, 02:277, 04:36, 51:19, 76:8-
9, 89:17-18). To help such people, in Islamic law there is provision of compulsory donation like
Zakat, Fitrah, and other types of donation like sadqah( voluntary donation) etc. So the Muslims are
duty bound to look after the disadvantaged group of people in the society irrespective of their creed,
colour, and sex like human differences. The Quran proclaims:

'There is no blame for the blind, nor is there blame for the lame, nor is there blame for the sick
( that they go not for the holy war). And whosoever obeyeth Allah and His messenger, He will make
him enter Gardens underneath which rivers flow; and whoso turneth back him will be punished with
a painful doom (48:17).

The Quran encourages its followers to treat equally the blind, the lame and the poor and even
emphasizes to sit together with such disadvantaged people even during taking meal etc. The Quran
Proclaims:

It is no fault in the blind nor in one born lame, nor in one afflicted with illness, nor in yourselves,
that ye should eat in your own houses, or those of your fathers, or your mothers, or your brothers,
or your sisters, or your father's brothers or your father's sisters, or your mother's brothers, or your
mother's sisters, or in houses of which the keys are in your possession, or in the house of a sincere
friend of yours: there is no blame on you, whether ye eat in company or separately. But if ye enter
houses, salute each other - a greeting of blessing and purity as from Allah. Thus does Allah make
clear the signs to you: that ye may understand? (24:61)
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Actually in Islamic views disability is not treated as a curse on a particular person, rather it is
taken scientifically and treated as medical cause .In Islam the worth of person to Allah ( God)
depends on his righteousness and not on his physical or material attributes. According to one saying
of the prophet "Verily Allah (God) does not look to your bodies nor to your faces but He looks to
your hearts." (Sahih Muslim). On sincere study of the teachings of Islam, it is seen that more emphasis
was given on the care for orphans and making the slaves free, the two important problems faced by
the people of prophet's time.

Though there is world wide effort by the Muslims for running orphanages, it is a matter of
concern that in spite of Quranic teachings, the Muslim community seems to be lacking in their
humanistic approach to the disables in the society. There is little integrated efforts seen for the cause
of the down trodden in the society particularly for the disables .As such it is imperative that Muslim
community at large should come forward to work for the betterment of the disables, which may also
pave the way for inspiration of the people of other communities. The different Islamic welfare voluntary
organizations may be involved in the government efforts as auxiliary agencies to work for the welfare
of disabled persons. Muslim community leaders should also give priority to the disabled persons in
their various noble missions for welfare of the down trodden.
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The term 'Rhetoric' comes from Greek 'Rhetor' which means an orator; literally it means the
art of the oration, the elegant and effective public speaking. It has, however, come to be used in a
wider sense now, and signifies the art of elegant and effective communication, both spoken and
written. 'Prosody' ( in Greek 'Prosodie' ) is defined as the part of grammar that deals with the laws
regulating the structures of verses. It also deals with certain principles which produce a harmonious
flow of vocal sounds.

There are so many books on the subject of Rhetoric and Prosody relating to English, Urdu,
Bengali and other living languages and literatures. But there are only a few books relating to Arabic
Rhetoric and Prosody. We find little effort on the subject made by any Indian writer in English. The
Post Graduate and Graduate courses having Arabic as a major subject in various Indian colleges
and universities are suffering from this kind of scarcity. Prof. Abdul Musabbir Bhuiya of Assam
University has made up this deficiency by compiling a book on Arabic Rhetoric and Prosody.

The book reports that the science of eloquence started before the advent of Islam in Arabia.
The Greeks and the Romans are considered to be the first to take this subject, even as an essential
part of their education and culture. The Greek Science and Philosophy also left an additional impact
on nascent poetics. The influence of the Greek tradition was continued by the Philosophers' writings
in Arabic later on, who after some hesitation agreed that the purpose of rhetoric was the evaluation
of mental images. The present book discloses the notion that the philologists of Basra and Kufa
were the first to concern with the science of eloquence in Arabic language.

The book contains an introduction depicting the brief history to the subject and also contains
two broad chapters; i.e. Rhetoric and Prosody. Under the head of the former, the author has described
various kinds of rhetorical terms and figure of speech with helpful charts and examples. And in the
second chapter, he traced about the origin of Arabic prosody and after pointing out some important
definitions, he articulated all the metres vested in Arabic language explaining it's scans, feet and
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scansions with suitable examples. The Science of Prosody in Arabic language was founded by Abu
Abdur Rahman Khalil bin Ahmad of Basra (100 AH - 170 AH) at the reign of the Great Emperor
Haroon Al-Rashid. He discovered 15 (fifteen) metres and his student's student Al-Akhfash added
to them another metre. Accordingly the total number in Arabic metres is now confined to 16 (sixteen),
which are articulated by the author elaborately in his book.

This is also here noteworthy that a language develops through its dialect, grammar, stylistics
and theory of figurative speech. It is Rhetoric which teaches us how to impart beauty and force to
our composition. Hence, it is a presuppose grammatical correctness which is found by laying down
essentials of a good style. Prof. Bhuiya's book will help the students to get all these good
fragmentations.
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